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Death and Beyond —II 


wo positions remain to mankind. One 

is to believe with the nihilists that all 
is nothing, that we know nothing, that we 
can never know anything either about the 
future, the past, or even the present. For 
we must remember that he who denies the 
past and the future and wants to stick to 
the present is simply a madman. One may 
as well deny the father and mother and 
assert the child. It would be equally logical. 
To deny the past and future, the present 
must inevitably be denied also. This is one 
position, that of the nihilists. | have never 
seen a man who could really become a 
nihilist for one minute. It is very easy to 
talk. 

Then there is the other position — 
to seek for an explanation, to seek for 
the real, to discover in the midst of this 
eternally changing and evanescent world 
whatever is real. In this body which is an 
aggregate of molecules of matter, is there 
anything which is real? This has been 
the search throughout the history of the 
human mind. In the very oldest times, we 
often find glimpses of light coming into 
men’s minds. We find man, even then, 
going a step beyond this body, finding 
something which is not this external body, 
although very much like it, much more 
complete, much more perfect, and which 
remains even when this body is dissolved. 
It is a significant fact that all religions, 
without one exception, hold that man is 
a degeneration of what he was, whether 
they clothe this in mythological words, or 
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in the clear language of philosophy, or in 
the beautiful expressions of poetry. 

This is the one fact that comes out of 
every scripture and of every mythology 
that the man that is, is a degeneration of 
what he was. This is the kernel of truth 
within the story of Adam’s fall in the 
Jewish scripture. This is again and again 
repeated in the scriptures of the Hindus; 
the dream of a period which they call the 
Age of Truth, when no man died unless 
he wished to die, when he could keep his 
body as long as he liked, and his mind was 
pure and strong. There was no evil and no 
misery; and the present age is a corruption 
of that state of perfection. Side by side 
with this, we find the story of the deluge 
everywhere. That story itself is a proof that 
this present age is held to be a corruption 
of a former age by every religion. It went 
on becoming more and more corrupt until 
the deluge swept away a large portion of 
mankind, and again the ascending series 
began. It is going up slowly again to reach 
once more that early state of purity. 


rom The Complete Works of Swami Vivekananda, 
(Kolkata: Advaita Ashrama, 2016), 2. 70-2. 
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Prayer to Divine Mother Durga ae 


O Divine Mother, Thine energy pervades this entire universe. Thou embodiest the powers of 
diverse presiding deities. Thou art the object of worship to all the gods and sages. Do Thou 
bestow on us what is auspicious. We bow down to Thee in devotion. 

Thou art good fortune in the dwellings of the virtuous and ill-fortune in those of the sin- 
ful. Thou art intelligence in the intelligent, faith in the heart of the devotee, and modesty in 
the high-born. We bow to Thee. Do Thou, O Mother, protect this universe. 

Thou art the cause of all the worlds. Thou art endowed with the primordial Energy which 
produces the phenomenon, yet Thou art known to be transcendent and faultless. Incompre- 
hensible Thou art even to the greatest of the gods. Thou art the refuge of all. The whole world 


is buta part of Thee. Thou art the unmanifest, primordial, supreme Creatrix. 
(Markandeya-purana, Devi Mahatmya, 4.3, 4.5, 4.7) 


Prabuddha Bharata October 2021 659 


12 


THIS MONTH 


Sri Ramakrishna’s spiritual endeavour was 
centred on ‘Mother’—the Divine Mother, 
whom he considered being ‘all in all’ in his 
life. It is the Mother of the universe, who 
fulfilled Her objectives through the humble 
person of Sri Ramakrishna. How Sri Rama- 
krishna visualised the Mother and what are its 
philosophical and mystical implications? The 
editorial ‘My Mother! Who is My Mother?’— 
Sri Ramakrishna and His ‘Mother’ is a hum- 
ble attempt to fathom this divine mystery 
magnificently exhibited in the blessed life of 
the Master. 

‘The worship of God as Mother occupies 
a significant place in India’s religious history 
and is a unique contribution of Hinduism. 
Swami Satyasthananda, a former secretary of 
the Ramakrishna Mission Ashrama, Shimla, has 
outlined in detail the origin and development 
of the idea of Mother-Worship through sey- 
eral illustrations from the Vedas, Upanishads, 
Puranas, and other devotional scriptures in his 
article Concept of God as Mother in the In- 
dian Tradition. This is an adapted version of 
the dissertation he prepared as a novice in the 
Probationers’ Training Centre in Belur Math 
during 1987-89. 

Durga Puja is considered to be the largest of 
the thousand-odd Hindu festivals, not only in 
India but worldwide. The article Durga Puja 
Down the Ages effectively traces the origins and 
evolution of this paradigmatic Hindu festival 
dedicated to the Goddess Durga citing numer- 
ous scriptural, historical, and literary sources. 
The author Srinjay Chakravarti is a freelance 
writer and editor based in Kolkata. 

We are happy to present in this issue an ex- 
cellent paper on Consciousness, Ego, and 
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Self: In the Vedantic and Existential Trad- 
itions by Swami Atmajnanananda, the resi- 
dent minister at the Vedanta Centre of Greater 
Washington, DC. According to the learned 
author, the works of the great Western think- 
ers, especially Jean-Paul Sartre of the Existen- 
tial Phenomenology, are incredibly important 
in helping us to understand many of the im- 
portant ideas of Advaita Vedanta. He also says 
that contrary to the popular notion, the writ- 
ing of Sartre, as well as others in the field, dove- 
tail very well with Vedantic notions of Self, ego, 
consciousness, and so on. 

We are also glad to present a historically im- 
portant series The Hales of Chicago: A Family 
That Gave a Loving Home to Vivekananda 
by Sri Somenath Mukerjee beginning with this 
issue. It is a well researched and detailed chroni- 
cle, told in an intimate style, of the noble Hale 
family from Chicago that came to prominence 
by rendering a loving helping hand to Swami 
Vivekananda in a time of crisis. Later, all the 
family members of this great family turned out 
to be some of the closest friends of Swamiji 
in America. The author is a researcher on the 
life of Swami Vivekananda, attached to Swami 
Vivekananda Archives, Ramakrishna Mission 
Institute of Culture, Golpark, Kolkata. 

In The Torchbearers of Swami Viveka- 
nanda, Swami Dakshajananda discusses 
Swamiji’s historical meeting with the Maharaja 
of Mysore Sri Chamarajendra Wadiyar, and with 
a blessed Father and Son, Prof. K Sundararama 
Iyer and K § Ramaswami Shastri, who hosted 
Swamiji in their Trivandrum residence. Prof. 
Tyer also took Swamiji to meet Aswathi Thirunal 
Marthanda Varma, the nephew of Maharajah 
Moolam Thirunal Rama Varma of Travancore. 
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EDITORIAL 


‘My Mother! Who is My Mother?’ 
— Sri Ramakrishna and His ‘Mother’ 


RI RAMAKRISHNA' spiritual endeavour 
S was centred on ‘Mother’—the Divine 

Mother, whom he considered to be ‘all in 
all’ in his life. It is the Mother, who operated 
(Yantri) the machine (Yanera) named Sri Rama- 
rishna. His personality had two dimensions— 
one is ‘himself’ and another is ‘his Mother’. The 
Mother is the essence of his being, his mind and 
heart being completely immersed in Her. He 
had no other desire other than acting according 
to Mother's will; he had no goal in his life other 
than what was shown to him by the Mother. 


Mother is Consciousness 


In his first vision in Kali temple, Divine Mother 
revealed to Sri Ramakrishna that it was She who 
had become everything and that ‘everything’ is full 


of consciousness. “The image was Consciousness, 


the water was Consciousness, the altar was Con- 
sciousness, the water vessels were Consciousness, 
the doorsill was Consciousness, the marble floor 
was Consciousness—all was Consciousness." 
Devi Mahatmyam or Chandi, which extolls the 
glory of the Divine Mother, also says: 


Faferstnt a eatag area faa SATE | 
FETED A ATES STA TA: I 


Salutations again and again to Her who, per- 

vading the sotte world, abides in the form of 

consciousness. 

That Consciousness is Sat-Chit-Ananda, the 
Existence-Knowledge-Bliss. Sri Ramakrishna 
found everything in the room soaked in the bliss 


Prabuddha Bharata October 2021 


The grandest truth we derive from studying 
the Master’s life is that ‘He’ and ‘His Mother’ 
are truly one and the same! 


of that Reality. It dawned to him that it is the 
Divine Mother, whom he was now experiencing 
as the bliss of pure Consciousness. This is signifi- 
cant both mystically as well as philosophically. It 
is this extraordinary phenomenon that inspired 
the Master to declare the truth: That which is 
Shyamé is also Brahman; Brahman is Shakti and 
Shakti is Brahman. 

One should also take notice of the fact that the 
Master experienced supreme unalloyed bliss in that 
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state. It is in consonance with the Upanishadic 
statement: ‘Anandam brahmano vidvan, na bibheti 
Autascaneti; (the enlightened man) is not afraid of 
anything after realising the Bliss of Brahman.* 


Mother is Everything 


The Divine Mother, whom Sri Ramakrishna re- 
alised in the form of consciousness, was not re- 
stricted to any place or time. He says: ‘I clearly 
perceived that the Divine Mother Herself had 
become everything—even the cat.”* He visual- 
ised the power of the Divine Mother vibrating 
even in a wicked man who was standing in front 
of the Kali Temple. The Chandogya Upanishad 
explains this immanent nature of Reality in glow- 
ing terms: ‘Sarvam khalvidam brahma tajjalaniti 
Santa upasita; all this is Brahman; (this world) is 
born from, dissolves in, and exists in That. There- 
fore, one should meditate by becoming calm.” 
Once, Sri Ramakrishna said: “The Mother 
reveals to me that She Herself has become 
everything. One day I was coming from the pine- 
grove toward the Panchavati. A dog followed 
me. I stood still for a while near the Panchavati. 
The thought came to my mind that the Mother 
might say something to me through that dog’® 
Sri Ramakrishna also realised that the whole 
world is but a manifestation of the Divine 
Mother. He would say: ‘It is the Divine Mother 
who exists in the form of the universe and per- 
vades everything as Consciousness.” It is a clear 
testimony of the instruction in the Ishavasya 
Upanishad: ‘Isa vasyamidam sarvam yatkinca 
jagatyam jagat; all this—whatsoever moves on 
the earth—should be covered by the Lord.’* We 
find a similar idea in Devi Mahatmyam also: 


662 


You are the sole substratum of the world, be- 
cause you subsist in the form of the earth. By 
you, who exist in the shape of water, all this (uni- 
verse) is gratified, O Devi of inviolable valour!” 


Mother is Adyashakti, 
the Primordial Energy 


Sri Ramakrishna’s first vision at Kali temple 
impelled him to come out with a philosophical 
proclamation which he expressed in his conver- 
sations with devotees on several occasions in 
various forms. The first part of that is the idea 
that the Divine Mother is the Adyashakti, the 
Primal Energy of the entire universe. The second 
part is the idea that He who is Brahman is also 
the Adyashakti. In other words, Reality has two 
dimensions: it is static in the form of pure con- 
sciousness and dynamic in the form of primal en- 
ergy. The word Brahman indicates the first aspect, 
while Adyashakti indicates the second aspect. 
According to the Master, Reality can be cat- 
egorised into male and female principles also. 
If one is aware of the male principle, one can- 
not ignore the female principle. Sri Ramakrishna 
gives the rationale behind this in his character- 
istic style: ‘He who is aware of the father must 
also think of the Mother. He who knows dark- 
ness also knows light. He who knows night also 
knows the day. He who knows happiness also 
knows misery. You understand this, don’t you?””° 
Sri Ramakrishna further explains that when 
inactive, the Reality is called Brahman, the 
Purusha. It is called Shakti or Prakriti when en- 
gaged in creation, preservation, and destruc- 
tion. ‘He who is Purusha is also Prakriti. Both 
are embodiments of Bliss.’* The Master also 
tells us that he would like to address Shakti as 
the Mother. He questions himself: ‘My Mother! 
Who is my Mother?"* He answers that She is 
the Mother of the Universe, who creates and 


preserves the world, who always protects Her 
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Sri Ramakrishna and His ‘Mother’ 15 


children, and who grants whatever they desire: 
dharma, artha, kama, and moksha. 

We find the same idea expressed in a beautiful 
form in the Devi Mahatmyam: 

a Fortaieradtat 

fees Sst TATA ATT | 

You are the power of Vishnu and have endless 

Walon Weaarethe pamacyal Mayocwhich 4s 

the source of the universe.’® 

Sri Shankaracharya also corroborates Sri Rama- 
krishna’s view in his Saundarya Lahari hymn: 


fila: SRT ar ate wafa ah: sated 

aed dat a ag pale: aaah | 

United with Shakti, Shiva is endowed with the 
power to create the universe. Otherwise, He is 
incapable even of movement."* 


The Shakti, the primal energy is the root of the 
universe. It has two aspects: Vidya and Avidya. 
Ic is Avidya which deludes and conjures up the 
desire for lust and gold. Vidya begets devotion, 
kindness, wisdom, and love, which leads to God. 

Sri Ramakrishna’s explanation of the Divine 
Mother Kali is also interesting. The Reality which 
is called Brahman has another name: Kala, Time. 
All things come into being and disappear in Time. 
“That which sports with Kala is called Kali. She 
is the Primal Energy. Ka/a and Kali, Brahman 
and Shakti, are indivisible."* Sri Ramakrishna ex- 
plains this abstract idea allegorically. He raises the 
question: ‘Is Kali, my Divine Mother, of a black 
complexion?’ She appears black only because 
she is viewed from a distance. But when intimately 
known, she is no longer so. Sri Ramakrishna gives 
an example to this effect. The sky appears blue 
from a distance. But when we look at it close by, 
we will find that it has no colour. 

After speaking thus about the Divine Mother 
Kali, the Master, intoxicated with divine love, 
burst into a song composed by Kamalakanta, a 
poet-saint of Bengal: 


Prabuddha Bharata October 2021 


Is Kali, my Mother, really black? 
The Naked One, of blackest hue, 
Lights the Lotus of the Heart.” 


‘The Master gives several beautiful illustrations 
to prove the point that Brahman and Shakti are 
the same. Sri Krishna and Radha are not different. 
This is the meaning of conjoined images of Radha 
and Krishna. To denote this union, Sri Krishna 
wears a pearl in His nose while Radha wears a blue 
stone in Hers. Radha is bright as the pearl being 
fair in colour while Sri Krishna is blue which is 
the colour of Radha’s stone. In another place, Sri 
Ramakrishna gives the example of images of Shiva 
and Kali. Kali stands on the bosom of Shiva; Shiva 
lies on the ground like a corpse. He also gives the 
illustration of fire, sun, and milk. We cannot think 
of fire without its power to burn, nor can we think 
of the power to burn without fire. Similarly, one 
cannot conceive the sun's rays without the sun, 
nor can one conceive of the sun without its rays. 
In the same way, one cannot think of milk with- 
out the whiteness, nor can one think of the white- 
ness without the milk. 


Divine Play of the Mother 


Sri Ramakrishna also asserts that even if one de- 
liberates with reason all through one’s life, one 
cannot go beyond the jurisdiction of Shakti, un- 
less one is established in samadhi, where one re- 
alises that Brahman alone is the Reality, and all 


else is unreal. At that time, it dawns on one that 


even the Shakti is unsubstantial, like a dream. 
Everything is happening in the dominion of 
Shakti. Sti Ramakrishna says: ‘Even when you 
say, “I am meditating’, or “I am contemplat- 
ing”, still you are moving in the realm of Shakti, 
within Its power.” 

The Mother plays in different ways. Accord- 
ingly, she is mentioned as Maha-Kali, Nitya- 
Kali, Shmashana-Kali, Raksha-Kali, and 
Shydma-Kaliin the Tantras. Who is Maha-Kali? 
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wa ; ya ‘ 
Divine Mother Kali at Kalighat Temple, Kolkata 


Sri Ramakrishna elucidates: “When there was 
neither creation, nor the sun, the moon, the 
planets and the earth, and when darkness was 
enveloped in darkness, then the Mother, the 
formless one, Maha-Kali was one with Mahd- 
Kala, the absolute.” Shyama-Kali is the ten- 
der aspect of the Divine Mother worshipped 
in the households. She dispenses boons and is 
the dispeller of fear. Raksha-Kali is the protec- 
tor, in whom the people take refuge in times 
of epidemic, famine, earthquake, drought, and 
flood. Shmashina-Kali is the embodiment of the 
power of destruction. She is supposed to reside 
in the cremation ground. She represents the ter- 
rible aspect of the Divine Mother. 

Sri Ramakrishna says that it is Divine Mother, 
who garners the seeds for the next creation after 
the completion of a great cycle (kalpa). He gives 
an interesting illustration towards it. The elderly 
mistress of the house keeps different articles for 
the household like sea-foam, blue pills, small 
bundles of seeds of cucumber, pumpkin, gourd, 
and so on for future use in a hotchpotch pot. 
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In the same way, the Divine Mother, who is the 
embodiment of Brahman, gathers seeds for the 
next creation. 

After the creation, the Divine Mother dwells 
in the universe itself in the form of primal power 
(Shakti). Ic is She who brings out the phenom- 
enal world. Also, She pervades in and through 
Her creation. Sri Ramakrishna, in this context, 
cites the well-known illustration from the Mun- 
daka Upanishad, which says: ‘Yathornanabhib 
srjate grhnate ca; as a spider spreads out and with- 
draws (its thread).”° The Master explains that 
the spider brings the web out of itself and then 
remains in it. In the same way, Divine Mother is 
both the container of the universe and also what 
is contained in it. The Devi Mahatmyam says in 
this context: 


geRafatrarrat aya Fatal | 
Tora TOA aah aAISeT J 


Salutation to you, O Narayani, you have the 
power of creation, sustentation, and destruc- 
tion, and are eternal. You are the substratum 
and the embodiment of three Gunas.”" 


What are bondage and liberation? Accord- 
ing to Sri Ramakrishna, both are Her making. It 
is Her bewitching Maya, which makes worldly 
people entangled with lust and gold. And again, 
it is through Her grace, they attain liberation. 
She is called the saviour, as she removes the 
bondage that binds one to this world. 

What is the play of Mother? She is creating, 
preserving, and destroying in play, as it were. 
This power is called Kali. The Divine Mother is 
always playful and sportive. The whole universe 
is but Her play. She is self-willed and full of bliss. 
Sri Ramakrishna says that God created the world 
in play, as it were, and this is called Mahamdaya, 
the Great illusion. It is the Divine Mother, who 
is none other than the cosmic power itself, who 
has bound us with the shackles of illusion. 
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Divine Mother as Non-Dual Reality 

Sri Ramakrishna’s mystical experiences and his 
utterances on the Divine Mother prove the fact 
that the Master always regarded Divine Mother 
as Brabmamayi—the non-dual Reality. She rep- 
resents the phenomenal as well as the absolute 
aspect of Reality. Hence there is no room for 
duality at all. Through this, Sri Ramakrishna 
not only upholds the mystical insights of great 
poet-saints of Bengal like Ramprasad and Ka- 
malakanta but also substantiates the theological 
and philosophical teachings of scriptures like 
Upanishads and Chandi or Devi Mahatmyam. 
This all-embracing integral idea of the Master 
not only accommodates but also validates di- 
yergent views on the Divine Mother in different 
philosophical systems like Vedanta and Tantra. 

In his pursuit of the true nature of the Di- 
vine Mother, Sri Ramakrishna followed the 
ancient Vedic method of elevating every mani- 
festation of divinity to the highest pedestal of 
all-pervading ultimate Reality. In this way, the 
Master brought into life the age-old Vedic trad- 
ition of recognising and worshipping divinity 
in all forms of existence, whether it is living or 
non-living. In this sense, Sri Ramakrishna is the 
true progeny of Sanatana Dharma, the eternal 
Vedic religion. 

Sri Ramakrishna worshipped Divine Mother 
transforming the holy image (z#rinmayi) in Dak- 
shineshwar temple into one brimming with pure 
consciousness (chinmayi). Is it not amazing that 
the Divine Mother revealed Herself to him in 
the form of blissful Consciousness itself in his 
first vision? Afterwards, Divine Mother became 
the guiding light of Sri Ramakrishna’ entire life, 
which constituted his superhuman efforts to re- 
alise God in various aspects and his spiritual mis- 
sion to broadcast his ennobling ideas to all earnest 
spiritual seekers. This wonderful spiritual journey 
culminated in the true understanding that the 
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Divine Mother is genuinely of the nature of ul- 
timate Reality called Brahman (Brabmamayi). 
Ir is factual in every sense that all of Sri Ra- 
makrishna’s extraordinary accomplishments are 
but doings of the inscrutable power of the Di- 
vine Mother. It is the Mother of the universe, 
who fulfilled Her objectives through the humble 
person of Sri Ramakrishna. Therefore, it won't 
be an exaggeration to say that Sri Ramakrishna 
himself is one of the splendid manifestations of 
the Divine Mother. The grandest truth we derive 
from studying the Master’s life is that ‘He’ and ‘His 


Mother’ are truly one and the same! od 
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Errata 


The name of Swami Aniruddhananda has been 
wrongly mentioned as Swami Niruddhananda 
in the pages 455 and 456 of May 2021 issue. The 
error is regretted.—Editor 
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SPIRITUAL TALKS 


Spiritual Conversations with 
Swami Shankarananda 


Swami Tejasananda 


English translation by Swami Satyapriyananda 


(Continued from the previous issue) 


Recorded on 20 May 1960 


ODAY, AS SOON AS the vesper service con- 
cluded, I entered Revered Shankaranandaji 
Maharaj’s room. I found him lying flat on a 

couch. As soonas I saluted him, though he asked 
me tosit on the cot, out of respect for him I sat on 
the floor, however. On asking him about his health 
he said: “Day by day the body is becoming feeble. 
To regain strength in the body, doctors have ad- 
vised me to take nourishing food. But I find no 
taste in any food. They asked me to take milk and 
tice. However, when I take milk to my mouth, I 
find it very repulsive to drink. I feel like vomiting. 
Therefore, I am not able to eat anything special’ 

I said: “These days doctors adopt a special 
method of treating. They prescribe substantial 
food and on the other, prescribe medicines to 
digest it. Even if one has body temperature, they 
do this so that the body does not become weak. 
As one advances in age, it is difficult to keep the 
body in order; one has to somehow patch up and 
manage. Now the students are on vacation and 
hostels are almost empty. Govinda, Anil, and 
others are busy with japa and meditation. 

Maharaj: ‘Govinda, Anil—they are good. 

I said: “Yes, Maharaj. When one is immersed 
in works, at first, one has to pass through con- 
trary conditions which disturb the mind. Go- 
vinda and others now have to manage to tide 
over that condition’ 
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Maharaj: ‘Is it that monks perform only japa 
and meditation? They, alongside, perform work 
also. Does the mind get prepared easily without 
Karma-yoga? If one performs actions as taught 
by Swamiji, then one must certainly reap spiritual 
well-being. How long can one perform japa and 
meditation? Alongside, if you prepare the mind 
on the maxim “work is worship” then there is no 
anxiety. Then one gets joy in performing every 
action. Service and worship—it is the same thing. 

I said: “Yes, Maharaj. If one performs all ac- 
tions keeping God in mind, then one gets joy in 
everything. But to remain in that state is a mat- 
ter of intense practice. Through the grace of God 
and of the Guru everything is possible. 

Maharaj: “There is nothing equal to the ser- 
vice of the Guru. If one serves the Guru in the 
correct manner, one gets brahmajnana. When 
I was serving Revered Brahmanandaji Maharaj, 
the body idea would vanish; I would not know 
how the days and nights passed away. One day, 
itwas very hot. Revered Brahmanandaji Maharaj 
was lying down but unable to get sleep. In those 
days there was no electric fan. I started to fan 
him slowly with a hand fan. Maharaj slept. The 
whole night, I was fanning Maharaj slowly. What 
a wonder! I did not feel tired. Words cannot de- 
scribe the measure of joy I had that night. How 
many days passed by this way!” 
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I said: ‘How much blessings and affection 
you have received from Maharaj! Life becomes 
blessed if one receives his affection (or of great 
men like him). 

Maharaj: ‘Good deeds (sadacar) are the 
foundation stones of righteous living. Do you 
know what is the meaning of good deeds? 
Sadacar is sadhur acar, the behaviour befitting 
amonk. Sadhu does not mean one whose cloth 
is dyed in saffron colour. Those who are lovers 
of God—endowed with adhyatmik jnana, spir- 
itual knowledge—they alone are indicated by 
the word ‘sadhu’. Everyone is expected to follow 
their example. That is what is meant by sadacar 
(good deeds). 

I said: ‘Lam talking with you for a long time. 
Your health is not good. Maybe you are finding 
it difficult: 

Maharaj: “Why should I feel difficulty? All 
this is good conversation. I remain in this one 
posture. And you too come once in a while. I 
feel quite good talking with you. You may come 
whenever you want to come. What point is there 
in thinking about the body? Now: “Ausadham 
jabnavitoyam, vaidyah Narayano Harib; Ganges 
water is the medicine, and Lord Narayana is the 
doctor.” That is all’ 

Without further talk, I took leave of Re- 
vered Shankaranandaji Maharaj. I felt deep dis- 
tress seeing the condition of Revered Maharaj. I 
learnt from his attendant that Revered Maharaj 


could not even move his legs on his own, and 
therefore, he took the service of the attendant. 
And yet, how long did he talk with me and that 
too with great joy and merriment! By whose 
grace Revered Maharaj is blessed, the memory 
of that Most Revered Swami Brahmanandaji 
also arises when offering pranams to Revered 
Shankaranandaji Maharaj. Today he is fulfilled 
getting the blessings of Sri Sri Thakur and Sri 
Brahmanandaji Maharaj. 
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Recorded on1 June 1960 

I entered Revered Shankaranandaji Maharaj’s 
room after vesper service to offer my salutations. 
He was lying on the right side with left leg placed 
on a small pillow. He appeared to be very tired. 
After making salutations I sat on the floor itself. 
There was a brief talk. 

Maharaj said: ‘Doctors have made me lie down. 
There is also gas formation in the stomach. Among 
vata, pitta, kapha, two of these (vata and pitta) 
have taken possession of me. One more remains: 
kapha. And if that too joins hands then there will 
be no worry [that is, will lead to final end]. You 
see, all the seeds of disease are in the human body. 
When the body becomes weak and there is no re- 
sistance power, then the seeds of diseases wake up 
and germs from the outside enter the body taking 
the opportunity. There is a great coincidence (be- 
tween internal and external factors) and the body 
becomes sick. There is no beginning for sickness. 
Can any one tell when sickness began? 

‘Vata derives from the elements of akdsa and 
vayu, and is translated as “wind”, or “that which 
moves things”; Pitta derives from the elements 
of agni and dpah, and is translated as “that which 
cooks”; Kapha derives from the elements of prthvi 
and @pab, and is translated as “that which sticks” 

I said: ‘Maharaj, it is so even with the creation 
of the world. No one has been able to tell when 
creation started. Therefore, as a proverbial state- 
ment, it is said to be eternal. Regarding cause 
and effect, there was once an argument between 
a Muslim and a Hindu. I was then the Secretary 
of Patna Ashrama. I had gone to Bhita railway 
station in connection with the Refugee Relief. 
I was waiting on the platform for the arrival of 
the train. The Muslim asked: “Can you tell sir, 
whether the egg came first or the hen?” If you 
hold that the egg came first then the question 
arises: from where did the egg come? 

(Continued on page 681) 
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Concept of God as Mother 
in the Indian Tradition 


Swami Satyasthananda 


ROM TIME IMMEMORIAL the people 
FF: India have been worshipping God in 

various forms; and of those forms, the 
worship of God as Mother occupies a significant 
place in India’s religious history and is a unique 
contribution of Hinduism. 

According to Vedanta, the Supreme Brah- 
man, which is formless and atcributeless, assumes 
form with the help of Maya, Its inscrutable 
power. And then It is called Saguna Brahman or 
Ishwara. There are two aspects of the Ultimate 
Reality: one is the Absolute and the other, the 
relative. From the absolute standpoint, Brah- 
impersonal, Nirguna; whereas from the 
relative standpoint, It is Saguna, the Personal 
God. Though these two aspects of the Ultimate 
Reality appear to be different, in fact, they are 
identical like fire and its power to burn. 

In India, Personal God is worshipped in 
various forms and is called by various names. 
This has led to different sects. In Shaivism, He is 
worshipped as Shiva, in Vaishnavism as Vishnu, 
in che Tantras (Shaktism) as Shakti—in the form 
of Mother or Devi (Goddess). Again, accord- 
ing to the different temperaments of the aspi- 
rants, He is addressed in different modes such 
as father, master, friend, beloved, or mother. 
Sri Ramakrishna always referred to God as ‘my 
Mother’. The idea of addressing and worshipping 
God as Mother is an ancient tradition in India. 
This idea, whose origin is found in the Vedas 
and Upanishads, has been developed further in 


the Puranas and the Tantras in the later period. 


man i: 


668 


Origin and Development of the Idea of 
Mother-Worship 
We find the origin of the idea of Mother-worship 
in the Vedas. The Vedic seers felt the presence of 
a divine power behind all natural phenomena. 
They invoked and worshipped this power under 
different names. There are references to some fe- 
male deities in the Vedic hymns. Notall of them, 
however, were regarded as manifestations of 
Shakti, the Female Principle, of the world order. 

In India, the land where, according to Manu, 
‘the daughter is the highest object of tenderness, 
and ‘the mother is revered a thousand times more 
than the father’, the adoration of the female prin- 
ciple in creation has been in evidence from times 
immemorial. Not only is God looked upon as 
a woman in her best and highest, namely, the 
Divine Mother, but also every woman is looked 
upon as a manifestation of the Divine Mother. 
And, a woman is worshipped at every stage of 
her growth—as the virgin, as the married girl, 
and as the mother. Not merely is She the Mother 
of the universe, but She is also adored as the 
Eternal Virgin. From the dim days of antiquity 
through unrecorded centuries right up to our 
own times, the conception and adoration of the 
feminine principle as Divine has undergone such 
evolutionary changes that it is difficult to deter- 
mine how and when exactly the different forms 
of goddesses originated and developed in the re- 
ligious history of India. 

The plausible reasons for the development of 
the Mother-worship in India seem to be: 
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(1) the respectful and adorable position that 
women enjoyed at home and in society in the 
days when such worship started; and more- 
over, the highest position occupied by the 
mother at home and in society; 
(2) the security that the aspirant feels in the 
natural love and consideration of a mother 
towards her child; and 
(3) che concept that God creates, sustains, and 
destroys the universe by His power, or Shakti. 
About the origin and development of 
Mother-worship, Swami Vivekananda says that 
the idea is to be found in the old Vedic hymns 
to the Goddess: ‘Iam the light. [am the light of 
the sun and moon, and the air that animates all 
beings. This is the germ which afterwards de- 
veloped into Mother-worship. The first idea con- 
noted by it is that of energy—‘I am the power 
that is in all beings’ 
Mother-worship is a distinct philosophy in itself. 
Power is the first of our ideas. It impinges upon 
man at every step; power felt within is the soul; 
without, nature. And the battle between the two 
makes human life. All that we know or feel is but 
the resultant of these two forces. Man saw that 
the sun shines on the good and evil alike. Here 
was a new idea of God, as the Universal Power 
behind all—the Mother-idea was born. 
Activity, according to Sankhya, belongs 
to Prakriti, to nature, not to Purusha or soul. 
Of all feminine types in India, the mother is 
pre-eminent. The mother stands by her child 
through everything, Wife and children may 
desert a man, but his mother never! Mother, 
again, is the impartial energy of the universe, 
because of the colourless love that asks not, 


wamiji says: 


desires not, cares not for the evil in her child, 

but loves him the more. And today Mother- 

worship isthe worship of al the highest clases 

amongst the Hindus. 

In India, Divine Mother is worshipped as 
the Supreme Goddess and also in other various 
goddesses under various names and forms. 
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Image of Mother-Goddess excavated from Mohenjo-Daro 


Historically, we find some traces of Mother-wor- 
ship in the pre-Vedic period also. The momen- 
tous discoveries made after the excavation at the 
city-sites of Harappa and Mohenjo-Daro have 
revealed to us many interesting things regarding 
pre-Vedic and prehistoric India. The civilisation 
discovered there has been assigned to the third- 
millennium Bce, and bears the impress and 
characteristics of a full-fledged, advanced, and 
refined civilisation already age-old and stereo- 
typed. The female figurines in terracotta found 
in Mohenjo-Daro are comparable to similar ex- 
amples from Baluchistan, Iran, Mesopotamia, 
Transcaspia, Asia Minor, , Palestine, Cyprus, 
Cretes, the Balkans, and Egypt. The generally 
accepted view is that these figurines represent 
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the Great Mother, or Nature Goddess, whose 
worship, under various names and forms, is still 
prevalent in India. In the Harappan culture, too, 
we have pieces of evidence of the worship of the 


Mother Goddess. 


Worship of God as Mother 
in the Vedic Period 


There is a widespread misconception that the 
worship of God as Mother is a post-Vedic or 
non-Vedic concept of Hinduism. But this idea 
has no basis. Actually, to trace the origin and 
evolution of the concept, we shall have to begin 
with the Vedas, since they are the earliest and au- 
thentic written records of the religion, literature, 
and civilisation of India. 

In the Vedic period, the worship of the Su- 
preme God is done through various gods by 
imposing upon them various godly attributes 
such as omnipresence, omnipotence, and so on. 
And so far as the worship of God as Mother is 
concerned, the Divine Mother is worshipped 
through various ‘Mother-goddesses’ such as 
Aditi, Vak-Ambhrini, and so on. It is difficult 
to say what exactly led to form the conception 
of the Mother as God, which certainly plays a 
great part in the post-Vedic worship of many of 
the female goddesses of the Rig-Veda. But from 
the way in which several female divinities such as 
Aditi, Sarasvati, and so on are described by rishis 
as ‘motherly goddesses; it can be easily seen that 
this conception of Mother, which is a fundamen- 
tal idea behind the notion of such goddesses as 
Uma, Durga, Parvati, Lakshmi, and so on, is un- 
doubtedly of Vedic origin. 

The Vedic seer worships Divinity in various 
devotional moods, the most primary of which is 
the child’s approach to the Mother. In the Rig- 
Veda, we find that this devotional mood, this 
spontaneous and natural attitude of that of the 
child to the mother, manifesting itself repeatedly 
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in hymn after hymn to various deities: ‘Pita mata 
sadamin-manusanam; Agni is always father and 
mother for human beings”, ‘Mateva yadbha- 
rase paprathano janam janam; Agni sustains 
everyone like one’s mother.” Ina prayer to Usha, 
one of the popular female deities, the worshipper 
says: ‘Vayam syéma maturna stinavah; let us be 
dear to You like sons to a mother.* 

With the simplicity ofa child, the Vedic seers 
look upon the heaven and the earth as Father 
and Mother, and pray for protection from sin, 
and for guidance. It has to be noted that when 
Mother Earth is invoked or entreated, She is sel- 
dom praised alone, but with Heaven (Dyaus); 
yet it has to be admitted that the greatness and 
grandeur of Mother Earth command reverential 
praises from her children, for whom the offering 
of songs is the real worship. ‘Great is our Mother 
Earth!” is an exclamation of the Vedic poets. 

We find the fully developed Vedic concep- 
tion of Mother Goddess represented in Aditi, 
who is mentioned no less than eighty times in 
the Rig-Veda. She is the mother not only of gods 
(deva-mata), but also of kings, heroes, men, and 
women. In short, She is the Mother of the entire 
universe, including the present and also what is 
in the womb of the future. She is the Mistress of 
the moral order that governs the universe and 
also the giver of freedom. This tradition of Aditi 
being the mother of the gods is found even in 
the Puranas. 

In the Taittiriya Aranyaka, there is a beauti- 
ful hymn called “Durga Sakta’, where Durga is 
described as the resplendent Goddess, blazing 
in Her power, in whom humans take refuge, not 
only for securing the fruits of their actions but 
also for liberation. It is an important hymn dedi- 
cated to the Divine Mother in the Vedas: 


arafrant cre Sod raat SATS, 
EMA ST SATO TEL ATH A AT: 1 
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To Her, Who is of the colour of fire (agni 
varna) and blazing with tapas, spiritual aus- 
terity (tapasa juzlantim); Who was born of that 
fire (of tapas) (vairocanim), and Who is wor- 
shipped through the fruits of actions (karma 
phalas) (offered to Her fire as oblations); to that 
Durga, to that Devi, I take refuge (sharanam 
aham) by falling at Her Feet (prapadye); (O 
Mother Durga, I prostrate before You) please 
ferry me mercifully (over this Ocean of the 


world full of great difficulties and perils). 


Another Vedic hymn associated with Mother- 
worship is Ratri-sikta, the hymn to the Night- 
goddess, which is the 127th hymn in the tenth 
mandala of the Rig-Veda. Here king Kushika 
invokes the Night as a mother-goddess, who is 
the daughter of the heaven above and pervades 
the worlds. She protects all beings from evils and 
gives them peaceful shelter in her lap just like the 
affectionate mother. In the later Puranic texts, 
the Night is explained as coming forth from the 
Maya (creative power) of Brahman and She is 
called Bhuvaneshwari, the sovereign power over 
the worlds. Again, in the Devi Mahatmya sec- 
tion of the Markandeya Purana, many epithets 
that end with the word ra#r7, Night, have been 
given to Mother Durga. 

But the most striking and comprehensive 
concept of God as Mother is found in the Rig- 
Vedic hymn Devi Sikta. This is the earliest incan- 
tation of the Almighty Mother, the Primordial 
Cosmic Energy or Shakti behind the phenom- 
enal universe. This is considered to be the first 
important evidence of the worship of Shakti or 
Devi or Vak, which later became the main theme 
in the Tantras. The whole hymn is an ecstatic 
exclamation of Va, the daughter of sage Ambh- 
rina, when through self-illumination she realised 
her complete identity with the Great One (Brah- 
man). In that state, she exclaimed that it is She 
(as identical with Brahman) who moves in the 
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form of the Rudras, 
the Vasus, the Adityas, 
and all other gods. It 
is She who is the sov- 
ereign Power (over all 
the worlds), bestower 
of all wealth, cogni- 
zant of the Supreme 
Being, and the first 
among those to whom 
sacrificial homage is to 
be offered. The gods in 
all places worship but 
Her, who is diverse 
in form and perme- 
ates everything. It is 
She who gives birth 
to the infinite expanse 
spreading all over the 
earth; Her birth-place 
is in waters deep in 
the sea; therefrom She 
permeates variously all 
the worlds and touches the heaven above with 
Her body. It is She who blows like the wind cre- 
ating all the worlds, and transcends the heaven 
above and the earth below. This is the greatness 
that She attained. 


~ AVedic Goddess 


The Idea of Mother-Worship 
in the Upanishads 


In the Upanishads, we find the distinct ap- 
pearance of the image of Mother Goddess. In 
the third and fourth parts of the Kena Upani- 
shad, we find an insightful legend about the 
appearance of the Supreme Being, first in the 
form of Yaksha and then as Uma Haimavati, 
in the female form. While defeating the devils, 
gods like Agni, Vayu, and Indra became un- 
duly proud, considering themselves all-power- 
ful without knowing exactly where their power 
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came from. So, in order to remove their con- 
ceit, the Supreme Brahman appeared before 
them in the form of Yaksha, to whom they 
were not only powerless but could not rec- 
ognise who He was. At this crucial moment, 
when all the gods failed, there appeared amidst 
them the resplendent goddess, Uma Haima- 
vati, who told them that the Yaksha was none 
other than Brahman, the Ultimate Reality, 
who was the source of all powers. In the Devi 
Bhagavatam also, we find an elaborate descrip- 
tion of this legend, where the Divine Mother 
who appeared as Uma Haimavati is stated to 
be non-different from the Yaksha or Brahman. 
There, we also find the goddess Uma Haimavati 
adored as the Supreme Mother by Indra. Ac- 
cording to Sri Shankaracharya, the great saint- 
philosopher, and Sri Sayanacharya, the Vedic 
commentator, the goddess Uma who imparts 
the knowledge of Brahman is ‘Vidya’ or Spir- 
itual Knowledge itself. 

‘There is a passing reference in the Mundaka 
Upanishad to seven female powers bearing names 
like Kali, Karali, and the like’ The tongues rising 
from a sacrificial fire are given these names. The 
Shvetashvatara Upanishad, which is of a later 
date and theistic in character, refers to the in- 
nate Power of the Lord concealed by His own 
nature: ‘Mdaydm tu prakrtim vidyan-mayinam 
ca Mahesvaram; one should know that Nature is 
surely Maya, and the supreme Lord is the Ruler 
of Maya to be sure.* The sages realised that the 
real cause of the universe is this supreme Power, 
which manifests in diverse ways, knowledge and 
action being its natural forms.” 


Mother-Worship in the Epic Age 


It is difficult to say with any degree of certainty 
if any ceremonial and ritualistic worship of the 
Divine Mother in any of Her popular forms 
as Durga, Chandi, or Kali was prevelant in 
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India during the Epic Age. We mean by this, 
roughly the ages of the Ramayana and the 
Mahabharata. In the Balakanda of the Rama- 
yana, however, we find that there is the story of 
goddess Uma, the youngest daughter of Mount 
Himavan, who was married to Rudra (Shiva), 
and was highly respected by all the gods in- 
cluding Brahma. In the Shauptikaparvan of 
the Mahabharata, we find a description of the 
dreadful goddess Kali with a black complexion, 
red eyes, face and body besmeared with blood, 
and a noose as Her weapon. She is depicted 
there as the Night of destruction, that is, god- 
dess of destruction. 

In the Mahabharata, there is also a mention 
of the worship of the Mother Goddess as Katy- 
ayani by Pradyumna and also a hymn to the god- 
dess Chandi by Aniruddha. The most important 
hymn found in Mahabharata is the hymn to the 
goddess Durga by King Yudhishthira.’° The 
hymn contains some descriptions of the god- 
desses familiar in the Puranic age. In some re- 
censions of Mahabharata text, we find another 
hymn to Durga chanted by Arjuna at the in- 
stance of Sri Krishna.” 


Origin and Development of the Idea of 
Shakti in India 


In the Indian idea of Shakti, we find a happy 
blending of two elements, one empirical and 
the other speculative. On the empirical side, the 
idea of Shakti is associated with the idea of cos- 
mogony. It has been the uncontradicted experi- 
ence from the dawn of human understanding 
that there cannot be any origination whatsoever 
unless there is the union of the two principles— 
the male and the female. The human analogy 
was naturally extended to the origination of the 
universe as a whole, and thus we have the idea 
of the Primordial Father and the Primordial 
Mother. In the primitive condition of society, 
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the mother held the most important position, 
and thus the Cosmic Mother became the most 
important deity. 

From the speculative side, it was observed 

that everything existed by the virtue of its power. 
So, God, who exists as the Creator, Preserver, 
and Destroyer of the universe, must possess in- 
finite Power through which He creates, pre- 
serves, and destroys the universe. In fact, His 
very being pre-supposes His infinite power. This 
beliefin the power of God isa universal one; but 
what lends it an especially Indian colour is the 
dominant tendency of the Indians to view this 
cosmic power or universal energy as the Goddess 
Shakti. This Shakti, being conceived as a coun- 
terpart of the Possessor of Shakti, came to be 
recognised forthrightly as the consort of the Pos- 
sessor. This is responsible for the fact that Shakti 
occupies an important place not only among the 
Shaktas (believers in Shakti in whatever form as 
the Supreme Deity), but also in all other reli- 
gious sects in India. 
Though we find the origin of the idea of 
Shakti in the Vedic literature, especially in some 
of the Rig-Vedic hymns and Upanishads, the 
concept of Shakti or Divine Power personified 
as the Mother Goddess, which is the founda- 
tion of Shaktism, had a remarkable develop- 
ment in the Puranas and later in the Tantras. 
We find many of the female deities of the Vedas 
and Upanishads gradually became the Supreme 
Goddess in the Puranas and Tantras. For ex- 
ample, the Vedic Night-Goddess is regarded as 
Mother Kali in the later period, and also wor- 
shipped as Parvati. 

In Brihad-devata, a metrical Sanskrit trea- 
tise describing Rig-Vedic deities, Vag-devi is ad- 
dressed as Ratri, Saraswati, Aditi, and Durga. 
According to some, the Vedic Night-Goddess is 
non-different from the Shakti mentioned in the 
Tantra. It is considered that the Devi-sukta of 
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the Rig-Veda, where the real nature of the Devi 
is elaborately described, is the earliest source of 


the principles of Shakti. 


Mother-Worship in the Puranas 
and Tantras 


In the Purana literature, which is quite vast and 
varied, we have whole books dedicated to the 
glorification of different aspects of the Divine 
Mother. Here we find that the abstract prin- 
ciples of Shakti in the Vedas and Upanishads are 
manifested in more concrete forms like Chandi, 
Durga, Jagaddharri, Annapurna, and so on. An 
entire Purana called Devi-bhagavata is devoted 
to the celebration of the various exploits of the 
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great Goddess. Another well-known text is the 
Devi-mahatmyam or Durga-saptashati, also 
popularly known as the Chandi, which forms a 
section of thirteen chapters of the Markandeya- 
Purana. Here Shakti as the great Mother and the 
highest Truth has found an elaborate exposition 
and is regarded as the most sacred text of the 
worshippers of Divine Mother in India. 

The conception of God as the Divine Mother 
received its fullest attention at the hands of the 
Shakta followers of Hinduism. They practised 
the elaborate forms and rituals connected with 
the Shakti worship, and also gave a profound 
philosophical basis to their faith and practice. 
As a result, we have inherited vast Tantra litera- 
ture, which represents not only the religion and 
philosophy of Shaktism, but also its various cults 
and ritualistic practices. I¢ would not be incorrect 
to say that in Shaktism, Mother-worship attained 
its culmination, and the Supreme Reality behind 
all phenomena is adored and worshipped as the 
Female Principle at its highest and best, that is, as 
the Divine Mother. 

According to the philosophy of the Tantras, 
which is also called Shakta philosophy, the Ul- 
timate Reality as pure unchanging consciousness 
is called Shiva, and its changing power appear- 
ing as mind and matter in creation is known as 
Shakti or Cosmic Power, also called Primor- 
dial Energy. Shiva is the Pure Being devoid of 
any relativity. The active personal cosmic being, 
Shakti, includes all individual souls. The opening 
verse of Saundarya Lahari reads: ‘Shiva, when 
He is united with Shakti, is able to create; other- 


wise, He is unable even to move? 

Shiva and Shakti are related to Prakasha and 
Vimarsha respectively. Prakasha is associated 
with Shiva, which here is simply a name for the 
universal Consciousness that is the ground of 
all reality. The first touch of relativity in the 
pure absolute is Vimarsha, which gives rise to 


674. 


the world of distinctions. Vimarsha or Shakti 
is the power latent in Prakasha, the absolute 
Pure-Consciousness. If Shiva is Conscious- 
ness (Chit), Shakti is the formative energy of 
Consciousness, Chidrupini. Brahma, Vishnu, 
and Shiva perform their functions of creation, 
preservation, and destruction respectively in 
obedience to Shakti. 

In the perfect experience of Ananda, absolute 
bliss, Shiva and Shakti are indistinguishable. The 
two coalesce in one being. Shiva is the indeter- 
minate Brahman in a state of quiescence. Shakti 
is determinate Brahman endowed with Iccha 
(Will), Jnana (Knowledge), and Kriya (Action), 
projecting the whole objective universe. Shiva 
and Shakti are ultimately ‘One’ as force inher- 
entin existence. Though they are identical, there 
is a difference in their identity from the phe- 
nomenal standpoint. Brahman in its transcen- 
dental aspect does not change. But in the aspect 
of Shakti, it does. 

Shakti or Primordial Energy goes forth in a 
series of emanations, which are known as the 
thirty-six ¢attvas or categories. This Shakti, 
which is the Supreme Cause of the whole cre- 
ation, is worshipped in the form of the Divine 
Mother by the votaries of the Shakti cult with 


great reverence, devotion, and surrender. 98 
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Durga Puja 
Down the Ages 


Srinjay Chakravarti 


In all knowledge, She is the transcendent con- 
sciousness; in all voids She is the Void. She, 
Beyond wham there ws np beyond, issune ws 
Beyond-Reach (Durga).—Devi Upanishad' 


HE AIM OF THIS ESSAY is to trace the 
| origins and evolution of the paradigmatic 
Hindu festival dedicated to the Goddess 
Durga, one of the largest religious festivals in the 
world. Durga Puja is considered by some to be 
the largest of the thousand-odd Hindu festivals,* 
not only in India, but worldwide. While this is 
debatable, it is certainly the biggest festival of the 
Bengali Hindus. 
Durga, the extraordinarily beautiful, fierce 
and ferocious, multi-armed warrior form of the 
paradigmatic Primal Goddess Devi, is considered 
by most experts to be a composite goddess who 
embodies various local feminine divinities con- 
nected with fire, mountains, and vegetation. She 
is widely worshipped as the consort of Shiva, 
who is Himself considered by many scholars to 
be a composite god. Durga Puja is primarily the 
worship of this deity as the Divine Mother of 
the Universe. 

‘In one school, the Divine Mother and Shiva 
are regarded as equal in power. This school, 
known as ‘Samaya’, is the more common one, 
especially in South India. In the other school, 
known as ‘Kaula, the Divine Mother as Kali is 
regarded as the dynamic principle, and Shiva as 
the passive principle. This school is most preva- 
lent in Bengal, and also in Kashmir and Kerala. 

Then again, Vaishnavas view the Goddess dif- 
ferently. ‘Prakriti is Durga, and Krishna controls 
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Stone sculpture of Goddess Durga Mahishasuramardini 
at the British Museum, London 


her by giving her direction. When one doesn’t ac- 
knowledge that, Durga becomes Maha-Maya— 
the Great Illusion. But again, this is all from a 
Vaishnava point of view. In modern Shaktism, 
the Goddess stands on her own as the Supreme 
feminine Godhead.’* 

The Devi receives worship all over east- 
ern India, especially in Bengal, from the 
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thakurdalans (religious buildings) of aristocratic 
households to heritage sarbajanin (public) pan- 
dals, from the few traditional temples to the hal- 
lowed precincts of Belur Math, the headquarters 
of the Ramakrishna Math and Mission. Again, 
Durga Puja in Bengal is followed in quick suc- 
cession by the worship of Goddesses Lakshmi, 
Kali, and Jagaddhatri. 

As early as 1906, B C Mazumdar wrote: 
‘Durga is a mighty Puranic goddess; and of all 
the forms of Shiva’ wife or Sakti, she is the most 
popular and greatly honoured in the province of 
Bengal. It is in the province of Bengal that her 
Puja (worship) is celebrated with great pomp 
and idol exhibition.’ 

In the preface to his English translation of 
the Devi-mahatmya or Chandi, Swami Jagadis- 
warananda wrote: “To call on God as Mother 
is a most characteristic feature of Hinduism. 
Sri Ramakrishna has shown in his life that to 
adore God in this way is best suited for this age. 
... Bengali Hindus are beside themselves with 
joy at the time of the autumnal festival of the 
Mother, when the Mother is worshipped for 
four days continuously in hundreds of earthen 
images. ... The Devi cult and Devi-mahatmya 
are popular all over India, but their hold over 
Bengal is unique.’ 

Another scholar, Mahamahopadhyay Dr 
Dhyanesh Narayan Chakraborty observed: “The 
autumnal Durga Puja is a special expression of 
the worship of the Power of the Mother God- 
dess.. ... There is no such community festival 
anywhere in the world. For the good of all this 
worship is performed; it destroys the forces of 
evil and initiates the process of goodness.” 

Referring to the Durga Puja celebrations as 
‘ebullient, mesmerizing, carnivalesque festivals,* 
Rachel Fell McDermott, a domain expert, has 
asserted that the finding ‘that the anthropomor- 


phized Paja images were late iconographically 
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proves that the martial aspects of the festival were 
likely grafted onto an earlier rite connected with 
the rhythmsand products of the autumnal harvest? 

According to reports in various newspapers 
like The Times of India,*° Hindustan Times," 
The Statesman,* and The Financial Express, in 
April 2019, Kolkata Durga Puja was India’s of- 
ficial nomination for the Representative List of 
Intangible Cultural Heritage of Humanity for 
2020 of the United Nations Educational, Scien- 
tific, and Cultural Organisation (UNEsco). The 
nomination was forwarded by the Sangeet Natak 
Akademi, which operates under the Union Min- 
istry of Culture. This autonomous body is the 
nodal agency that sends recommendations for 
cultural institutions in India that require protec- 
tion and preservation. As the Akademi website 
noted, Durga Puja is a ‘conglomeration of dif- 
ferent cultures: 

On the uNESCo website, we find: ‘Held in 
many parts of South Asia, including India, Bang- 
ladesh and Nepal, the Durga festival as celebrated 
in Bengal is an annual, post-harvest Hindu fes- 
tival honouring the goddess Durga as the female 
power inherent in all life, particularly plants and 
vegetation, celebrating and giving importance 
to female power. ... Even though the festival is a 
Hindu one, people of all castes and religions are 
involved in it, and it is widely celebrated by all 
groups in society, in both urban and rural areas, 
bringing about community well-being and har- 
mony. This festival celebration is also called 
“Dussehra” in India and “Dasain” in Nepal." 

But who exactly is the Goddess Durga? And 
how much do we actually know about Her? 


Etymological Roots 


‘Durga [is] a goddess whose physical appearance 
is both frightening and symbolic. She is often de- 
picted with ten arms that represent ten kinds of 
fruitive activities. ... When people in India speak 
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of a generic “Goddess”, they are usually referring 
to one of several overlapping feminine divinities: 
Durga, Kali, Mahadevi, Mayadevi, and so on.’ 

To understand the history of the festival, we 
have to first understand the mythic origins of 
the Goddess Durga; and, for that, it is necessary 
to delve into the etymological roots of the name 
‘Durga’ itself. And yet, even now, there is no clear 
concept in this respect! 

One of the clearest definitions is found on the 
website of the Ramakrishna Math and Rama- 
krishna Mission, Belur Math: “The word “Durga” 
literally means one who “protects like a fort” or 
one who “destroys the evil consequences” of our 
actions (durgati-nashini):"* The definition of the 
name in a Bengali dictionary is: 


‘The word ‘Durga’ means ‘agamya, dushprapya’ 
—She who is difficult to approach or attain. ... 
It is said that there is no reference to the word 
‘Durga’ in the Vedas, but the word ‘Devi’ is used 
to mean the name ‘Durgi’ and ‘Ambika’ in Nara- 
yana Upanishad and Shukla-Yajur-Sambhita. ... 
She is the Goddess who can be attained only with 
great sorrow and suffering, that is, the Goddess 
who can be attained only after great austerities.”” 


Amal Kumar De wrote: 


Devotees, as well as scholars, have arrived at a 
myriad etymological and semantic definitions 
of the name ‘Durga’ ... “D’ stands for ‘deci- 
mation of demons; ‘w’ for ‘dissolution of de- 
terrents; ‘r’ for ‘charm against diseases, ‘g’ for 
‘absolution of sins’ and ‘a’ stands for ‘annihila- 
tion of alarms.* 

Again, Swami Alokananda has pertinently 
observed: 


The word ‘Durga’ has been derived from ‘durg, 
to which an ‘@ has been added. The word “durg’ 
means, according to the Brahma Vaivarta 
Purana: ‘demon, great impediments, worldly 
ties, work, grief, sorrow, hell, the punishment 
meted out by Yama the lord of death, birth 
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(and rebirth), great fear and acute diseases. 
‘The word ‘a’ implies ‘cutting off’ or ‘destroying’ 
Hence, the Goddess Durga is She who destroys 
demons, removes great obstacles, and so on.” 
Among Western scholars, unfortunately, 
there seems to be much confusion as to the 
meaning of the name ‘Durga. Even John Dow- 
son, in his renowned dictionary, claimed that: 
‘In her terrible form, [Devi] is Durga, “the in- 
accessible”’*° Better translations of the Goddess's 
name are, for instance, ‘the one who is difficult 
to approach; or [She who is] ‘difficult of access. 
Jeffery D Long's explanation of the name of the 
Goddess Durga as ‘She who is difficult to ap- 
proach’ or, alternatively, ‘She who makes evil go 
away” 
unapproachable’ (Bruce M Sullivan).* 


is a much better one than ‘impassable, 
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An entirely different approach was of W J 
Wilkins: ‘[The Goddess] obtained the name 
Durga because she slew an asura named Durga, 
the name of the goddess being the feminine 
form of the demon’s name.’ To understand this, 
we need to look at the mythological genesis of 
Ma Durga. 


Mythic Origins 
As most, if not all, Hindus well know from the 
Devi Mahatmya or Chandi that the various gods 
synergised their energies to create the supreme 
feminine deity, the Divine Mother of the Uni- 
verse—the Goddess who rides a lion or a tiger. 

The Chandi (Devi Mahatmya or Durga-Sap- 
tashati) is the authoritative text on the Goddess 
cult. The sage Markandeya composed it around 
250 CE. ‘In fact, Devi Mahatmya is considered 
a later interpolation to the larger scripture, the 
Markandeya Purana. According to C D Collins, 
Devi Mahatmya was interposed in 550 CE into 
the Markandeya Purana, which originally came 
into existence in 250 CE."+ 

“The Goddess Chandi described in the Mar- 
kandeya Purana is the Goddess Mahishas- 
uramardini. The Goddess Durga of the Devi 
Bhagavatam, the Brahma Vaivarta Purana, and 
the Skanda Purana have become mixed with 
the Goddess Chandi; and the admixture, con- 
nections and linkages with Sati, Parvati, Uma, 
Haimavati are indicative of assimilation.** 


In Ancient Civilisations 


The authors of Wikipedia have argued that: 
‘Historians of religion and art tend to trace the 
earliest depiction of Durga to the seals of Indus 
Valley Civilization. However, this claim lacks 
direct visual evidence from the site.** 

Yet, elsewhere in the same entry, the historian 
Ramaprasad Chanda is quoted as saying in 1916 
‘that Durga evolved over time in the Indian 
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subcontinent. A primitive form of Durga, ac- 
cording to Chanda, was the result of the ‘syn- 
cretism of a mountain-goddess worshipped 
by the dwellers of the Himalayas and the Vin- 
dhyas, a deity of the Abhiras conceptualised 
as a war-goddess.” 

Swami Mumukshananda, in his foreword to 
the Bengali translation of the Chandi by Swami 
Jagadiswarananda, wrote: ‘In India, there is evi- 
dence of the worship of Shakti in the ancient 
cities of Harappa and Mohenjodaro. The Devi- 
Sukta of the Rig Veda and the Ratri-Sukta of the 
Sama Veda prove that Shakti-Puja was held in 
the Vedic age.” Is it very germane, then, whether 
the Goddess was specifically known as ‘Durga’? 

“The Durga Puja, in particular, which is held 
during the Asvina Navaratra, elaborates upon 
the fertility rites found in the spring celebration, 
to which it then adds substantial martial and 
metaphysical elements. It strongly suggests that 
the Asvina Navaratra, and the Durga Puja in par- 
ticular, are evident examples of the Sanskritiza- 
tion of Devi worship.” 

Madhu Bazaz Wanglu’s viewpoint is very 
persuasive: ‘Goddesses have been revered since 
the pre-Aryan times of the Indus Valley culture, 
when devotees attributed the fertility of the 
land to a maternal deity. ... Though these god- 
desses came to hold much respect in the minds 
of goddess devotees, the great goddess Mahadevi 
Shakti is the one ultimate reality. ... With the 
popularity of the sixth-century Markandeya 
Purana, worship of the great goddess had be- 
come well established.° 

Again, as Devdutt Pattanaik has written: 
“Many scholars believe that Durga is the pol- 
ished and patriarchal version of a primal matri- 
archal goddess. ... Her name, Durga—meaning 
“inaccessible, unconquerable one’—acknow- 
ledges her autonomy: 

EA Payne believed the name ‘Durgj to be of 
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aboriginal origin. While Jitendra Nath Banerjea 
opined that some ideas relating to Durga arose 
in prehistoric times, Joseph Campbell detected 
similarities with village cults in New Guinea and 
Melanesia as well as civilisations that flourished 
in the Near East. 

Even Wendy Doniger, in her classic Hindu 
Myths: A Sourcebook Translated from the San- 
skrit, while describing the theogony of the God- 
dess cult in India, has noted that the worship of 
Shakti in India goes back to prehistoric times. As 
she observed, there is strong evidence of the cult 
of the Mother Goddess in the Indus Valley (circa 
second millennium Bce). According to Doniger, 
however, it was only in the medieval period that 
the Mother Goddess came into her element.* 

Banerjea’s exegetic analysis is most cogent. 
“The early Indus Valley settlers seem also to have 
worshipped her in an aniconic form; many ring 
stones, some of a very suggestive nature, dis- 
covered at Mohenjodaro and Harappa can be 
described with a great deal of justification as 
cult objects symbolizing the Mother aspect of 
the goddess.’ One of the most common ar- 
tefacts found in these pre-Vedic sites, said Ba- 
nerjea, was a ‘pottery figurine of a female’ (see 
page 669).* Another such object unearthed at 
Harappa, again a ‘striking representation’ of the 
Mother Goddess, quite logically, Banerjea was 
reminded of the Goddess Shakambhari men- 
tioned in the Chandi. 

Banerjea quoted from the Aryastava how the 
Goddess was worshipped well by the Shavaras, 
Barbaras, Pulindas and other non-Aryan races.** 
Citing Banerjea, this myth has been summed 
up by Margaret and James Stutley as: ‘Aparna 
and her sisters Ekaparna and Ekapatala practised 
such extreme austerities (tapas) and abstinence 
that two of them were able to exist on one leaf 
(parna) each, but Aparna denied herself even 
this meagre portion, and hence her name Aparna 
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(without a leaf). ... 
Aparna, as the great 
female ascetic, became 
the gakti of the great 
male ascetic Siva and 
became known as Uma. 
The goddess Durga is 
sometimes described 
as aparna.” 

Another residue 
of the aboriginal wor- 
ship of Devi Durga 
can be seen in the Sa- 
varotsava, or the festi- 
val in the style of the 
Savara tribes. Though 
no longer practised 
in cities and towns, this practice entails songs 
and jokes as part of the revelry during the im- 
mersion of the idol after Vijaya Dashami.* ‘Old 
Bengali smrti writings, such as Jimatavahana’s 
Kalaviveka, Raghunandana’s Astavirhsati-tattva, 
and Silapani’s Durgotsava-viveka, provide evi- 
dence that tribal culture was once more intrinsic 
to the worship of the Goddess. ... Indeed, until 
recently ribald post-Dasami dances were com- 
mon practice in rural Piija celebrations.” 

“Promotion of the fertility of the crops by 
stimulating Durga’s powers of fecundity also 
seems to underlie the practice of publicly mak- 
ing gestures and comments during Durga Puja. 
Various scriptures say that Durga is pleased by 
such behavior at her autumnal festival, and such 
behavior is suggested in the wild, boisterous ac- 
tivities that accompany the disposal of the image 
of Durga in a river or pool.’4° “Two other dis- 
tinctive features of Durga Puja suggest its im- 
portance asa festival affecting the fertility of the 
crops: the animal sacrifices and the ribald behay- 
ior that is specifically mentioned in certain reli- 
gious texts as pleasing to the goddess. 
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Goddess Aparna at Bhabanipur 
Shaktipeeth, Bangladesh 
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To those urban, modern-day Hindus who 


often object to such coarse and earthy pre-Aryan 
rituals during the festival, we should not forget 
that the Holy Mother Sarada Devi herself ex- 
pressed approbation of such rituals: 


On Vijaya Dashami, Dr Kanjilal (a devotee) 
danced, gesticulated, cracked jokes and made 
faces at the idol when it was being taken away 
on a boat for immersion in the Ganges. This 
evoked langhter'in many Oneioh the Brak 
macharis, whose refined sensibilities were 
offended by such gestures and postures, was in- 
censed. The Mother was watching everything, 
much amused, from her own residence. When 
a monk drew her attention to the reaction of 
the puritanical Brahmachari, she said: “No, no! 
All this is right. The Goddess has to be enter- 
tained in every way through music and song, 


fun and frolic.# oe 


(To be continued) 
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(Continued from page 667) 

However if you hold that the hen came first 
then the question is, if there were no eggs, then 
from where did the hen come? Therefore, it is 
difficult to say which came first, the hen or the 
egg, and from when creation started’ 

Maharaj: ‘It is therefore that the authors of 
scriptures, especially Vedanta, proverbially used 
the term nitya. In the early days, I used to test 
the intelligence of young children. I asked a boy: 
“Tell me what is the meaning of the Bengali ex- 
pression, ‘Pete khele pithe soy, ar pithe khele pete 
Soy; if one eats (fills the stomach) then one can 
bear the knock on the back; if one eats (sweet 
rice) cakes then the stomach will be well’ And 
further, tell me whether this is correct.” 

“The boy gave a splendid reply. He said: “If 
one gets good food to eat, then one can with- 
stand a few punches and blows on the back. But 
if one eats plenty of cakes, then the stomach will 
get upset. Therefore, the second statement is not 
correct.” 

In this way, there were jokes and funny talks. 
At that time, Nanigopal came to serve Revered 
Shankaranandaji Maharaj. I offered my pranams 


and took leave. oe 
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At the Feet of Great Souls 


Swami Brahmeshananda 


(Continued from the previous issue) 


Swami Satswarupananda (contd.) 
LTHOUGH FULL OF LOVE, Swami Sat- 
Avnet Was stern and uncompro- 
mising; and hence could not become 
very popular. Once at Indore, I was sitting with 
him and we were talking about some spiritual 
matters. Just then a neighbour came there and 
asked: ‘If you don’t mind, can I use the phone?” 
The Swami replied: ‘Of course, I mind. And the 
gentleman went away. 

After staying in Indore for about four years, 
Swami Satswarupananda left and went to Hy- 
derabad. However, he was in touch with me 
through letters. In the meantime, we devotees or- 
ganised ourselves and started an ashrama. I con- 
tinued to live at home but spent as much time as 
possible at the ashrama. We re-rented the hall in 
which the ashrama was started by Swami Satswaru- 
pananda earlier. Three ‘brahmacharis’ started living 
there. Later, we decided to shift to the ground floor 
of the same building, which was more comfortable. 

After about a year, Swami Satswarupananda 
came to Indore to see what was going on. We were 
just novices and did not know anything about 
monastic life and how to live in an ashrama. So, 
Swami Satswarupananda framed some rules for 
the ashrama. But he shifted the shrine to a devo- 
tee’s house, where the regular worship could be 
continued and then left Indore. In Indore itself, 
much before I joined the Ramakrishna Mission, 
Swami Satswarupananda asked me to memorise 
Nirvana-Shatakam and Kaupeena-Panchakam— 
the two popular hymns written by Sri Shankara- 
charya, especially for the monks. These were the 


first Sanskrit verses that I memorised. 
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Swami Satswarupananda was stern outside 
but was full of love within. He was leading re- 
tired life at Varanasi Advaita Ashrama. He had 
some difficulties there, and he wanted to shift 
to a house at Shivala, which was the property 
of the Varanasi Sevashrama. In the meantime, 
he went to Allahabad for about a month. From 
there he wrote to me and asked to make the 
house at Sonarpura (Shivala) fit for him. While 
I was planning and furnishing it, I wrote to him 
that if he fell ill at Shivala house—I being away 
at the Sevashrama at Varanasi—I would not be 
able to take care of him. That would be very 
much painful for me. Swami Satswarupananda 
immediately understood my predicament and 
cancelled his plans. 

Once, after many years of stay at Varanasi 
Sevashrama, I wanted to get transfer to some 
other centre. When I asked Swami Satswaru- 
pananda, he almost broke down and said implor- 
ingly: ‘Please don’t leave Varanasi as long as 1am 
alive? I did not ask for a transfer. 

Swami Satswarupananda was a great scholar. 
Yet, he did not teach me scriptures. Instead, he 
asked me to learn them from Swami Dhire- 
shananda, who was also an erudite Vedantic 
scholar. It is because Swami Satswarupananda 
wanted me to get training in traditional Vedantic 
knowledge. Accordingly, I learnt Panchadashi, 
Naishkarmya Siddhi, and other Vedantic scrip- 
tures from Swami Dhireshananda. 

Swami Satswarupananda, Swami Gambhira- 
nanda, and Swami Bodhatmananda (Bhava 
Maharaj, the first Principal of the Probation- 
er’s Training Centre, Belur Math) had sannyasa 
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together. Swami Satswarupananda was also the 
private secretary of Swami Madhavanandaji, 
the then President of the Ramakrishna Order. 
However, Swami Satswarupananda had a de- 
sire to start a centre in central India as Swami 
Vivekananda wanted. So, he went to Indore. 

While Swami Satswarupananda was lead- 
ing a retired life at Varanasi Advaita Ashrama, 
Swami Gambhirananda came to Varanasi. 
Swami Gambhirananda’s eyesight was badly im- 
paired and Swami Satswarupananda could not 
walk due to advanced Parkinson's disease. Hence 
Swami Gambhirananda, alluding to the story of 
the lame and blind man, said: ‘I am blind, and 
you are immobile!’ 

Once I told Swami Satswarupananda that it 
is difficult to get Brabmajnana while living a 
community life. He sharply said: ‘Do you think 
the Ramakrishna Mission is there to make you 
a Brahmajhani? \t will make you an adhikari 
(a qualified aspirant) for it’? When once I com- 
plained about the sarcastic behaviour of one of 
the monastic brothers, Swami Satswarupananda 
said that itwas his nature and I should try to ad- 
just wich him. This was how he gave me a guiding 
principle for my whole life. 


Swami Aparnananda 


Swami Aparnananda (Satya Maharaj) was a dis- 
ciple of the Holy Mother. I saw Swami Aparna- 
nanda first at Indore when I had come to meet 
Swami Satswarupananda. But I met him more 
intimately at Delhi in 1968-69, where I was get- 
ting training at All India Institute of Medical 
Sciences (ams), Delhi. He had come for treat- 
ment and was staying at the Delhi ashrama. I 
would see him at the hospital whenever he was 
admitted. Whenever I met him at the ashrama, 
he would give me some fruit, sweets, and the like. 

Before that, I had met Swami Aparna- 
nanda in Bangalore during one of my trips. At 
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Bangalore ashrama, Swami 
Yatishwarananda once went 
out for his usual evening wal 
on the campus. Many, includ- 
ing Swami Aparnananda and 
myself, joined. At the end 
of the walk, Swami Yatish- 


\ 


= 

warananda stood on a patch { 
of green grass and removed < 

é % = a 

his shoes. After standing there \ ———_ LL. 
Si i 

for about 10-15 minutes, he * . 
proceeded to put on his shoes. \ 
Swami Aparnananda, himself 
a senior Swami, bent down \ 


\\ 


\. 


to pick up his shoes and put 

them in front of Swami Yat- 
ishwarananda. But Swami F 
Yatishwarananda stopped 
him from doing so with the — 
help of his walking stick, | 
holding it between Swami 
Aparnananda and the shoes. 
That was a divine sight—/ove and regard of two 
great men for each other. 

Swami Aparnananda was the one who had 
totally conquered anger. After his passing away, 
Swami Vishwarupananda (Ramgati Maharaj) 
who was his close friend and lived with him 
for many years once told me that he never 
saw Swami Aparnananda getting angry. Both 
of them had done pilgrimage together to the 
Kailash-Manasarovar. Even in that difficult jour- 
ney, Swami Aparnananda maintained his poise. 
Whenever there was a difference of opinion 
among them, he would withdraw his own opin- 
ion and readily accept the other’s opinion. 

Finally, I saw Swami Aparnananda at Vara- 
nasi. He was living a retired life at the Advaita 
Ashrama, Varanasi. He was suffering from heart 
disease and I was serving him asadoctor. 8 

(To be continued) 


‘Swami Aparnananda 
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VEDANTA FOR THE MODERN WORLD 


Consciousness, Ego, and Self: In the 
Vedantic and Existential Traditions 


Swami Atmajnanananda 


Y INTEREST IN Western philosophy 
goes back to my college days at North- 
western University. One of the spe- 


cialities of the department there was Existential 
Phenomenology, and that was the main focus of 
my study. When I eventually went on to do post- 
graduate work at the University of Pennsylvania, 
my interests had changed dramatically and I gave 
up my study of Western thought to take up Indian 
philosophy and the study of Vedanta. Nevertheless, 
my profound respect for the teachings of the great 
Existential thinkers I studied as an undergraduate 
remained with me, though I did not pursue those 
studies at the post-graduate level. And though I 
never took a single course again in Western phil- 
osophy, I would still maintain that my years of 
studying the works of these great Western think- 
ers, especially the Existential Phenomenology of 
Jean-Paul Sartre, were incredibly important in 
helping me understand many of the important 
ideas of Advaita Vedanta. Contrary to the popular 
belief that Existential thoughtis basically atheistic 
or antagonistic to the different schools of thought 
that grew out of the Vedic tradition, I found the 
writing of Sartre, as well as others in the field, to 
dovetail very well with Vedantic notions of Self, 
ego, consciousness, and so on. And I am extremely 
grateful that I had that background in Western 
Philosophy before I discovered Vedanta. 

In the following article, I would like to 
examine some of the interesting commonalities, 
as well as differences, between these two great 
traditions. I will start with a short analysis of 
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a few important Vedantic concepts which will 
prove critical in understanding the Vedantic 
views regarding consciousness, Self, and ego. 


Parica-kosa Doctrine 


‘The doctrine of the ‘Five Sheaths’ is found in ru- 
dimentary form in the Taittiriya Upanisad, but 
gradually becomes one of the most important 
models for explaining the real nature of the Self, 
or Atman, which seems to be encased by the cov- 
erings of the body, prapas, mind, intellect, and 
subconscious mind. There is along section in Sri 
Shankaracharya’s Viveka-cidamani explaining 
this doctrine in great depths, which is also found 
in many other Vedantic treatises. Simply stated, 
the doctrine posits five different coverings of the 
Self, which, together with the Real Self, consti- 
tute the jiva, or individual. The outermost is the 
annamaya-kosa, consisting of the physical body. 
‘The succeeding kosas are found to all lie within 
the annamaya- kosa, like interior concentric cir- 
cles, each more subtle than the previous one. 
So, the prinamaya- kosa, the sheath of the life 
force or vital energy, including subtle senses, will 
lie within the physical body and be subtler than it. 
‘The manomaya-kosa, the sheath of the mind, will 
lie within both the physical body and the pranik 
body. The vijrdnamaya-kosa, the sheath of the in- 
tellect, will lie within the previous three sheaths, 
and the 4nandamaya-kosa, the sheath of bliss, will 
lie within them all. The real Self, or Atman, ap- 
pears to dwell within these five sheaths at the very 
centre of them. But when the individual sheaths 
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are eliminated, either through the process of dis- 
cernment or meditation, the real Self is found to 
be infinite, not bound by any of the coverings, 
transcendent and unaffected by the operations 
of the five sheaths. The Pavica-kosa doctrine is 
more or less identical to the doctrine of the ‘three 
bodies, the gross (sthiila-Sarira), subtle (sizksma- 
Sarira), and causal (karana-Sarira), where the 
gross body corresponds to the annamaya-kosa, 
the subtle body to the next three hosas, and the 
causal body to the dnandamaya-kosa. 

Now, if this were the sum and substance of the 
Panca-kosa doctrine, namely that the individual 
soul is really che Atman seemingly divided and en- 
cased within the five-sheath complex, it would cer- 
tainly be a valuable theory in itself. But the beauty 
of the doctrine lies more in the idea of false iden- 
tification of the Self with the coverings, or sheaths; 
how the ego, or sense of ‘I; emerges in the process, 
and how attachment to the coverings takes place. 
And here, we see the importance of two ideas crit- 
ical to Vedantic analysis: adhyasa and upadhi. 


Adhyasa and Upadhi 


The term adhyasa is generally translated as super- 
imposition, and it goes hand-in-hand with the 
concept of upadhi, a quality that helps define a 
particular object. In its most general sense, an 
upadhi is an attribute inhering in a substance. 
It defines the substance the way the colour blue 
defines the sky. It may help describe an object or 
person, but not be essential to it. It may be a kind 
of add-on, as when one completes a doctoral pro- 
gram and gets to add the title PhD to his or her 
name. In Vedantic thinking, however, there is 
an additional element to the concept of upadbhi. 
Here, it is not merely non-essential, it actually 
is a quality that does not even belong to the ob- 
ject to which we attribute it. Furthermore, it has 
been falsely identified with that object in such 
a way that we take it as actually belonging to it. 
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We find many illustrations of this phenom- 
enon in Vedantic texts. For example, when we 
place a red rose behind a clear crystal vase, the 
redness of the rose seems to have entered into 
the vase. If we are unaware of the presence of 
the rose, we may think that we are looking at a 
red vase rather than a crystal vase. The fact that 
the redness belongs to the rose and not the glass 
is immediately understood when we remove the 
rose from behind the glass and find that the red 
colour has also disappeared. The phenomenon 
whereby the redness appears to belong to the 
glass is called adhydsa. The redness, which be- 
longs to the rose and has been ‘superimposed’ 
on the clear crystal, is what we call an upadhi. 

In Vedanta, this process of superimposition 
of upadhis works in two ways simultaneously. 
The attributes of one thing are superimposed 
on the other, and the attributes of the second 
thing are superimposed on the first. A common 
example, which is found in Sri Shankaracharya’s 
Atmabodha, is of a cloud passing in front of the 
moon. To the observer, it looks like the moon is 
moving through the clouds when it is actually 
the case that the clouds are passing in front of the 
moon. Here the attribute (upadhi) of motion is 
falsely attributed to the moon (adhyasa), which 
is stationary (relatively speaking, of course), and 
the attribute of stationary-ness is superimposed 
on the clouds, which are actually moving. 

All this is meant to show that even though the 
Self (Atman) is the real knower, the true ‘T’ the ac- 
tual source of our sense of self-identity, we super- 
impose the attributes (upadhis) of the five sheaths, 
and identify ourselves with them. This gives rise to 
such false notions as: ‘I hurt myself, when actu- 
ally I hurt this body (anamaya-kosa). ‘I have be- 
come a blind person; when actually my eyes have 
lost their power to see (priinamaya-kosa). Tam in- 
telligent, when actually my mind and intellect are 
sharp (sanomaya-kosa and vijnanamaya-kosa). 
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‘Tam a happy person; when it is the light of con- 
sciousness reflected in the dnandamaya-kosa. 
Vijhanamaya-kosa 

The vijtanamaya-kosa, which roughly corresponds 
to the buddhi, or intellect, the faculty of discrimi- 
native thought or decision-making (wiscayatmika), 
plays a special role in this process of false identifi- 
cation. This lends another layer of subtlety to the 
Vedantic idea of superimposition and self-identity. 
And this has to do specifically with the concept 
of T, or ego. This is in striking distinction to the 
Sankhya model, where abarpkara is one of the four 
faculties of what is known as the antah-karana 
(inner organ). In the Sankhya system, ahammkara is 
akind of structure within empirical consciousness 
onan equal level with the mind (anas), intellect 
(buddhi), and citta (memory, but also ‘mind-stuff’, 
that which becomes modified when any cognition 
or perception occurs in the mind). The idea that 
the ego is a faculty or element within empirical 
consciousness is something that is implicitly, if 
not explicitly, denied in the Vedantic scheme and, 
as we shall see later, is also a very radical departure 
in the thought of Sartre from even such stalwarts 
and innovators of Existential Phenomenology as 
Edmund Husserl. 

‘We read in the Viveka-cidamani: 

It is without beginning, characterised by ego- 

ism, is called the Jiva, and carries on all the ac- 

tivities on the relative plane. Through previous 
desires, it performs good and evil actions and 
experiences their results.” 

Here the vijndnamaya-kosa is identified with 
the jiva itself. That is to say, our sense of being an 
individual person is accounted for by the sheath 
of the intellect, or identification with the intel- 
lect. And the real nature, or svabhava, of the 
vijndnamaya-kosa is essentially the sense of ‘T, or 
ahamkéara. Icis this sense of ‘T that allows the jiva 
to carry on all activities on the human plane. The 
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ego is seen to perform good and evil deeds based 
on desires from past experiences, and also reaps 
the results of these experiences. The ego is held 
here to also have a particular content through our 
identification of it with action and enjoyment. In 
another verse,” Sri Shankaracharya specifically 
connects the feeling of being the agent of action 
(karta) and enjoyer of experiences (bhokta) with 
the vijdnamaya-kosa. Ultimately, this sense of 
‘T, or ego, will be explained in terms of the light 
of consciousness illuminating the vijridnamaya- 
kosa, allowing it to falsely identify with the 
various sheaths. And the explanation for this false 
identification, or superimposition, will be very 
simple: bhranti, our failure to see things correctly. 
All of this means that the ego-sense, abam- 
kara, is something insubstantial, a result of ignor- 
ance, a false superimposition of certain ideas we 
have about ourselves, based on the coverings of 
the body, senses, mind, intellect, and the like upon 
the real Self, the Atman, which is absolutely real, 
changeless, the witness of the workings of the mind 
and intellect, and ultimately one with Brahman. 
One of the most interesting aspects of this 
analysis is that the sense of ‘T’ is seen to be fluid, 
to come into being with the development of the 
intellect, and to disappear at the time of deep 
sleep. Thus, we can explain how the small in- 
fant will have no sense of ‘T’ until the intellect 
is developed. And even when this sense of ‘I’ 
emerges in the child, it will be fully invested in 
the body, precisely because the intellect also is 
not developed to the point where it can discrim- 
inate between the Self and the coverings of the 
Self. At that stage, the child may not even be 
aware of having a mind, and thus will perforce 
think of itself in terms of the body. a 
(To be continued) 
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The Hales of Chicago: A Family That Gave a 
Loving Home to Vivekananda 


Somenath Mukherjee 


The Story Begins 


T WAS ON THE morning of September roth 
|: 1893 when an affluent locality in Chi- 

cago, the Dearborn Avenue to be exact, had 
an extraordinary sight. On its roadside curb, a 
young monk of foreign origin sat in a dishevelled 
ochre robe which he seemingly had no time to 
change for a day or two. But it was unreadable 
from his look that he neither had a good sleep 
overnight nor any food for about a day. He came 
to Chicago the day before by train from Saratoga 
Springs, New York, and finding no other place to 
‘test his head’, passed the previous night inside a 
boxcar at the nearby railway station. Initially, he 
had necessary papers with him to get a shelter 
and pursue the purpose which had brought him 
to Chicago. But his utter unworldliness made 
him mislay those things somewhere en route; 
and when all efforts to find a solution failed, he 
sat on the curb with an inscrutable quiet. For 
such situations were not new to him—merely 
a few years ago when roaming alone in India as 
an unknown monk devoid of any personal re- 
sources—the dearth of daily food and shelter 
had been quite common in his regular itinerary. 
Therefore, notwithstanding the apparent impact 
on the onlookers for his sitting on the roadside, 
his inwardly calm betrayed no sign of frustration 
or discomfort. His experience taught him that 
God would show him the way as had happened 
scores of times before. 

But America during those days did neither 
understand nor approve of a person, no matter 
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whether he was a monk or not, sitting on their 
curb. Therefore, the situation evoked two forms 
of responses from the people who saw him in such 
distress—either a dispassionate look or an utter 
disregard; for none knew at this point that within 
slightly over twenty-four hours this man would 
make a history which shall endure centuries. 
Nevertheless, amidst everything around him, 
Vivekananda remained on the curb in a profound 
calm—with everything relegated to his God. 

341 Dearborn Avenue, the address of an afflu- 
entand well-tuned family, was almost opposite to 
where the swami was sitting. We shall shortly find 
out exactly what had brought him there on that 
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day, and then will watch a respectable lady, Mrs 
George W Hale, who would come out from that 
house. It was surely the window facing the road 
through which she had first observed the monk. 
Later-day history spoke of her motherly nature 
and an independent mindset. Perhaps her intel- 
ligence and quick wit allowed her to guess why 
such a man with an unknown attire and excep- 
tional appearance was sitting before her house. 
But besides everything else, face had marked her 
long back to become immortal for a noblest act 
on that day. So instead of following her fellow 
Americans, she decided to act differently. 


The Arrival 


From Yokohama, the RMS Empress of India 
brought Swami Vivekananda to Vancouver 
in British Columbia at about 7 pm on 25 July 
1893. He remained overnight on the ship before 
boarding the CPA Atlantic Express the following 
morning for Winnipeg. His impact on fellow 
American traveler Kate Sanborn later found a 
place in her autobiographical work:' 
Thad met him in the observation car of the 
Canadian Pacific, where even the gigantically 
grand scenery of mountains, canons, glaciers, 
and the Great Divide could not take my eyes 
entirely from the cosmopolitan travelers, all en 
route for Chicago. ... But most of all was I im- 
pressed by the monk, a magnificent specimen 
of manhood—six feet two, as handsome as Sal- 
vini? at his best, with a lordly, imposing stride, 
as if he ruled the universe, and soft, dark eyes 
that could flash fire if roused or dance with mer- 


riment if the conversation amused him. 


The brilliant personality of Swami Viveka- 
nanda had always impressed people wherever he 
went—no matter whether in his own country 
or beyond. The lady continues in her autobiog- 
raphy: ‘I told him, as we parted, I should be most 
pleased to present him to some men and women 
of learning and general culture, if by any chance 
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he should come to Boston. Kate Sanborn was 
fifty-four when she met Vivekananda and had 
been moderately known in the American intel- 
lectual society. According to her obituary in the 
New York Times: ‘She taught in Packer Institute 
in Brooklyn for two years. She was five years Pro- 
fessor of English Literature at Smith College.” 
We also know she had some books to her credit. 
Vivekananda did visit Kate’s house at Breezy 
Meadows, Mass, in August 1893. He stayed 
there for a week before moving to Annisquam, a 
nearby seaside holiday resort. But while at Breezy 
Meadows, he met some distinguished people 
who did do two things for him—first, ensured his 
entry at the religious parliament in Chicago; sec- 
ond, allowed him to meet various people at other 
places like Salem, Saratoga Springs in New York, 
and impart lectures before them, which permit- 
ted him to feel the real pulse of the country he 
would soon storm with his profound message. 
Leaving Breezy Meadows, Swamiji went to 
Annisquam to become the guest of Professor 
John Henry Wright of Harvard University, who 
was holidaying there with his family. We know 
it had been Professor Wright who, while giving 
his legendary letter of introduction to the swami 
for becoming a delegate at the religious parlia- 
ment, made other arrangements as were neces- 
sary before his appearance at the great occasion. 
‘This we saw in the letter Swamiji wrote to Pro- 
fessor Wright on 4 September 1893 from Salem: 
‘Thasten to tender my heartfelt gratitude to you 
for your letter of introduction. I have received a 
letter from Mr Theles of Chicago giving me the 
names of some of the delegates and other things 
about the Congress.”* Probably this had been for 
what Swamiji was waiting, for he left Salem on 
the day he wrote this letter and reached Saratoga 
Springs in New York State and stayed for a few 
days. It has recently been accepted that he left 
Saratoga Springs on 9th September, Saturday.’ 
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The distance he had to travel by train to Chicago 
was more than 800 kilometers and, therefore, 
assuming an early-morning departure he could 
hardly have reached there before the late eve- 
ning of 9th. Unfortunately, somewhere en route 
to Chicago, he lost the papers containing the 
whereabouts of the organising authorities of the 
religious parliament with whom he was supposed 
to meet after reaching there. With all his efforts 
to locate that address or the location miserably 
failed, and without being able to find any nearby 
suitable accommodation—he decided to pass 
the night within a boxcar at the railway station. 
Incidentally, there had been no clear-cut 
account of the happenings in this regard till a 
narrative was made available in Swamiji’s first 
official biography (Advaita Ashrama) in 1912— 
about twenty years apart from when it hap- 
pened. In similar cases, one can hardly rule outa 
little or more variations from what exactly takes 
place. While pointing out the apparent anoma- 
lies in the later-day narrative, Marie Louise Burke 
asks us to accept the main facts, and to stress her 
point she added: ‘Swamiji himself had often told 
the story. However, based on the main facts, 
the emerging picture tells us that it was on the 
morning of September roth when Swamiji began 
his quest. With the address of the organising 
committee of the religious parliament no more 
with him, he had to find it out from the people 
he could come across on the road. But before 
that, he needed to wash him up and had a little 
food—for he surely was remaining unfed for no 
one knows how long since the day before. So far 
is known till date—he could find no such facili- 
ties to get him tidied up or break his long fast. 
Therefore, resorting to his long-practised 
habit as a wandering monk while in India, 
Vivekananda—the dark-skinned, unshaven 
young monk with a crumpled ochre robe, de- 
cided to ask for alms from the nearby houses. 
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The impact was instantaneous, and it had been 
nothing but crude rebuffs—for his vocation, at- 
tire, and the way he took to ease his troubles 
were all queerly unknown to the American 
people. Pointing out the alarm Swamiji raised 
by his action, Mrs Burke writes: ‘Housewives 
turned away; servants slammed doors in his face; 
some verbally insulted him. He walked on. He 
walked for at least two and a half miles, and at 
length, weary and hungry, he sat down on the 
west side of Dearborn Street.” This was the per- 
fect climax when a man, unknown, hungry, in di- 
shevelled strange clothes—insulted, abandoned 
by a representative section of the rich and aris- 
tocrat people of Chicago—sat on their roadside 
just before the day he would make history. Here 
we are confronted with a converging point—for 
now, both the believers and sceptics may hardly 
disagree that no less than a divine intervention 


could explain what followed next. oe 


(To be continued) 
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The Building Blocks 
of Indian Culture 
Swami Shuddhidananda 


(Continued from the previous issue) 


The Universal and Scientific Ideology 
of the Vedas 


Hus, THIS Bharatiya samskriti, which is 
| the cradle of all other samskritis or sabhy- 
atas, has got the Hindu society as its basis. 
Now the next question would be: what is the 
basis of the Hindu society? What went into the 
making of the Hindu people as we understand 
them today? That basis is the universal, scientific, 
eternal thought system of the Vedas. At the root 
of the Hindu society is the tremendous thought 
system of the Vedas which is the science of life 
itself. It is his Vedic thought-system that actu- 
ally governed the day-to-day life and actions of 
millions of Hindus right from the beginning of 
civilisation. What is the speciality of this Vedic 
system of thought? Now we are coming down to 
the main subject: “The Building Blocks of Indian 
Culture and Heritage’. 

What actually makes this Vedic system of 
thought so unique? We shall enumerate here a 
few points. One of the most important teachings 
of the Vedic Sanatana Dharma is: “Truth is one, 
sages call it variously’ (ekam sat vipra babudha 
vadanti). Swamiji says that this is the central 
keynote, the very central rhythm of the Vedas. 
It is the greatest utterance ever made in human 
history. Just imagine, at a time when other civi- 
lisations and cultures had not even come into 
existence, what to speak of the Semitic religions, 
in that hoary past, some great rishi, while chant- 
ing the Vedic hymns, had made this greatest 
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proclamation, maybe on the banks of the Indus 
or Saraswati or Ganga, declaring to the entire 
world that the “Truth is one, seers call it variously. 
Just imagine, the world has yet to understand this 
truth, let alone accept it, which is still a distant 
probability. Even now, in this twenty-first cen- 
tury, in 2021, the world does not understand this 
simple truth, that the Truth is one! Is it not some- 
thing very astonishing! Have we as human beings 
really advanced or evolved? Sometimes these 
questions do crop up in our minds. Mere tech- 
nical advancements do not make us advanced. 
Humanity has yet to understand this great teach- 
ing. Swamiji says this is the keynote of the Vedic 
system of thought, which makes the Hindu race 
unique, because no other religion, no other race, 
no other thought system speaks this language. 

If the truth is one, what is that truth? That 
truth is Divine, itis Pure Consciousness. We may 
give it any name, it does not matter. Names don’t 
make the slightest difference. This Divinity is in 
the core of this creation itself. 
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This Divinity which is at the core of this cre- 
ation is also permeating the creation; it is present 
in everything. Therefore, the Vedas teach us that 
everything is Divine—every man, every woman, 
every creature is divine. Everything is Divine. 
There is nothing but Divinity everywhere. 

Is this Divinity something to be believed in? 
Absolutely not. There is no belief system in the 
Vedas. All the Semitic religions are belief systems, 
in which God, the creator and ruler of the world, 
resides somewhere outside the world, up in the 
sky, and rules from there. After death, we go 
there, and then, there is a judgement day when, as 
per our deeds, we will be either sent to heaven or 
thrown in eternal hell. These are all beliefs, which 
none can ever verify. Vedas do not speak of these 
things. Vedas tell us that each one of us is Divine. 
This Divinity is not something to be believed in; 
it is something that we have to verify. Everybody 
can verify it. Everybody can experience it, not 
after death, but while living in this body. 

And the next important teaching of the 
Vedas is that the very purpose of human life is 
to experience and verify this Divinity for oneself. 
And this Reality which we are talking about is 
nameless and formless, and yet it has any num- 
ber of names and forms. This is the paradox of 
this Reality or Divinity. If this Reality has got 
any number of names and any number of forms, 
we can worship or approach this Divinity or 
Reality in any number of ways. This is what goes 
into the making of the most unique Indian society 
or Hindu society. This is the foundation of Indian 
Culture and Civilisation. 


The Secret of Bharat’s 
Multi-coloured Culture 


‘The kind of variety and diversity, which we find 
in Indian society, is the natural and spontaneous 
expression of the understanding that Divinity 
can be experienced in so many ways, through 
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so many names and so many forms. It is a spon- 
taneous outpouring of the Indian or the Hindu 
soul. Every baby born in this land, every Hindu, 
drinks this understanding with his mother’s 
milk; it runs through every Hindu’s or Indian’s 
veins. And this understanding that the Truth 
can come before us in so many ways, and that we 
can approach It in so many forms is what makes 
India what She is. Speaking of this keynote idea 
of the Hindus, that ‘truth is one, sages call it vari- 
ously’, Swamiji says: 

‘The whole history of India you may read in 
these few words. The whole history has been 
a repetition in massive language, with tremen- 
dous power, of that one central doctrine. It was 
repeated in the land till it had entered into the 
blood of the nation, till it began to tingle with 
every drop of blood that flowed in its veins, 
till it became one with the life, part and par- 
cel of the material of which it was composed; 
and thus the land was transmuted into the most 
wonderful land of toleration, giving the right to 
welcome the various religions as well as all the 
sects into the old mother-country." 

This makes us ponder about another im- 
portant point. Is India’s diversity owing to the 
Constitution it adopted? Is it because the Con- 
stitution allows this diversity that we are diverse? 
When was this Constitution born? India as a na- 
tion, as a cultural entity, existed ages ago before 
other nations and cultures had even come into 
existence. And India or the Hindu society has al- 
ways been a society that welcomed everyone and 
respected all modes of worship and practices. At 
the root of this is the great universal teachings of 
the Hindus or the Vedas. The abovementioned 
points are the very building blocks of Indian 
Culture and Civilisation. Have we kept this nar- 
rative of Indian society before our present young 
generation? The earlier we do the better. 

Another important outcome of the central 
idea of the Hindus is as follows: it is because that 
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the Hindus accept that there are so many ways to 
approach the same Reality, the Hindu sage says 
that no one is a stranger. He says: ‘Vasudhaiva 
kutumbakam, the world itself is one family? One 
of the greatest utterances of the Upanishads is: 


ad fra: 3 fa ToT SATA | 
saratart gaa FTAA I 


This is mine, that is his, says the small-minded, 


‘The wise believe that the entire world isa family.” 


For a large-hearted human being, for a great- 
souled one or Mahatma, the world itself is one 
family. The Hindu or India is that large-hearted 
race or society, which respects all, which does 
not invade others to destroy others, to convert 
others, to terrorise others, to vanquish the fol- 
lowers of other faiths, as has been the marked 
and distinguishing characteristic of all the Sem- 
itic Abrahamic faiths. This we state with all due 
respect to the Semitic faiths, with no ill-feelings 
towards anyone. Nonetheless, the fact remains; 
history stands witness to the horrifying blood- 
bath indulged by the Semitic faiths in the past, 
and which is continuing even today, owing to 
their narrow, dogmatic, and fanatic view of re- 
ligion and life. 

In the nineteenth century, the United Na- 
tions came into existence. It is a platform where 
the world is striving to bring all the nations to- 
gether in a feeling of brotherhood. It is a great 
attempt, no doubt. However, will it succeed as 
long as the different religions of the world, the 
different races, practise an outright exclusivist 
attitude, looking upon every other community 
other than theirs as an enemy to be destroyed! 

But ages ago, in that hoary past, the rishis of 
the Vedas had declared to the world that this va- 
sudba, the entire planet, is itself one family; and 
the Hindus alone have lived this teaching. In this 
regard, do we have any other example in human 
history? Says Swamiji: 
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‘There is tremendous religious persecution yet 
inevery countzy inswhich'l have been... The 
little toleration that is in the world, the little 
sympathy that is yet in the world for religious 
thought, is practically here in the land of the 
Aryas [Hindus, the followers of Vedas], and 
nowhere else. ... If you go to other countries and 
ask Mohammedans or people of other religions 
to build atemple for you;isee how they will 
help. They will instead try to break down your 
temple and you too if they can. The one great 
lesson, therefore, that the world wants most, the 
world has yet to learn from India [Hindus], is 
the idea not only of toleration, but of sympathy. 
.. Therefore, we have again to learn the one cen- 
tral truth that was preached only here in our 
Motherland, and that has to be preached once 
more from India. Why? Because not only is it 
in our books, but it runs through every phase 
of our national literature and is in the national 
life. Here and here alone is it practised every day, 
and any man whose eyes are open can see that it 
is practised here and here alone. 


Further, this declaration (vasudhaiva kutum- 
bakam) was notan attempt at a superficial social 
adjustment made on the surface. It was based on 
the profound experience that behind every man 
and woman is the same Divinity, and therefore, 
we are all one family. Does the world even under- 
stand this truth today, what to talk about accept- 
ing it! Again, let us ask, are human beings today 
really advanced? Swamiji says: ‘Education has yet 
to be in the world, and civilisation—civilisation 
has begun nowhere yet:* 


Bharat, Hindu, and Dharma 


These are the key points, the building blocks of 
Indian culture or Bharatiya Sanskriti. When we 
talk about Indian society or Bharatiya samaj, 
which has got the Hindu people as its basis, and 
which has got this Vedic system of thoughtas its 
very foundation, we can sum up by saying that 
the entire Indian culture and civilisation stand 
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on one factor, and that is, ‘Dharma. Dharma is 
the basis of this nation. This Dharma is sanatana 
or eternal. Dharma is the science of life itself 
which holds everything together. And all the sa- 
lient points that we have discussed in this article 
is included in this one word ‘Dharma’ 

This Dharma is not a belief system. From a 
technical standpoint, it cannot be translated as 
‘religion. The Semitic faiths are ‘religions, and 
the Hindu system or the Vedic system of thought 
is ‘Dharma, which is not religion (in the Semitic 
and Western sense of the term), but which is a 
science of life. Religions are belief systems, and 
Dharma is the science of life. These are the points 
to ponder upon. The scope of the present article 
does not permit further elaboration on this issue. 


Bharat, a Dharmic State vis-a-vis Bharat, 
a Secular State 


In this way, Dharma is that building block on 
which this entire structure of Bharatiya Samaj, 
Bharatiya Sabhyata, and Bharatiya Samskriti 
stands. After India’s independence from the co- 
lonial rulers in 1947, we adopted the ‘secular- 
State model’ of the Europe. One of the meanings 
of secularism is ‘the separation of the State from 
religion, that religion will not be a factor in State 
governance. This is certainly good. But in the 
Indian context, where Hindu Dharma is the very 
soul of this nation, secularism caused Hindu 
Dharma itself to be side-lined and separated 
from the State along with other religions. This 
happened mainly because of the misequation of 
Dharma with religion. Dharma is not religion, as 
religions are understood and exist in the world 
today. As stated before, Dharma is the univer- 
sal science of life itself, and religions, as they are 
understood in the western and Semitic thought, 
are narrow dogmatic belief systems. That such 
religions should have no say in the matter of 
State governance and national life is right, but 
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notso with Dharma. Dharma, the science of life, 
is the very lifeline of this nation and should be 
the basis of our national life in every sense of the 
term, formally applied even in State governance, 
education, and all other areas. In the absence of 
this, the European concept of secularism applied 
to the Indian context is slowly and steadily stran- 
gulating the nation and its life-force. 

In this context, we need to note also the other 
meaning of the term secularism, which means 
‘equal respect for all religions and absence of any 
discrimination between them: In this sense too, 
this has been best actualised on/y in the Hindu 
society. It is the Hindu system of thought that 
alone is truly secular in this sense, which respects 
all religions equally. Perhaps the time has come 
for India to keep before the world a new model 
of State governance formally based on Dharma 
(the spiritual science of life), which respects 
equally all the religions and accepts them. 

India is Dharma-based land. Dharma is the 
very soul of this culture, the very soul of this civi- 
lisation. And this we need to make the people 
understand. If we give up on Dharma, there will 
be no India, and if India dies, what will remain? 

Swamiji says: 
Shall India die? Then from the world all spiritu- 
ality will be extinct, all moral perfection will be 
extinct, all sweet-souled sympathy for religion 
will be extinct, all ideality will be extinct; and in 
its place will reign the duality of lust and luxury 
as the male and female deities, with money as 
its priest, fraud, force, and competition its cere- 
monies, and the human soul its sacrifice. Such 
a thing can never be. The power of suffering is 
infinitely greater than the power of doing; the 
power of love is infinitely of greater potency 
than the power of hatred. Those that think that 
the present revival of Hinduism is only a mani- 
festation of patriotic impulse are deluded.* 

If the world has to be saved from moving to- 
wards destruction, India has to survive, and India 
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stands on Dharma. Without Dharma, there is no 
India. Thus, Dharma stands as the very building 
block of Bharatiya samskriti and samaj. 

Thus, Hindu Dharma is unique for its uni- 
versality, scientific temper, inclusiveness, sym- 
pathy and acceptance of all, unlike the other 
faiths, especially the Semitic ones. Among the 
cluster of races, the Hindu race is the one which 
is by its very nature non-racial, and among the 
group of religious communities in the world, the 
Hindu community is the one which is natur- 
ally non-communal. Even today, apart from the 
Hindus, can any of the existing religions say 
that all the religions take us to the same goal, 
that all the religions are true, that irrespective 
of which religion one follows we are all one 
family, that it is the same God that we are all 
worshipping in different ways, that there is no 
need for religious conversions? The answer is 
obvious. The follower of every other religion 
is taught to hate the followers of every other 
religion, and this is their defining trait, espe- 
cially the Semitic faiths. They do not accept 
any one who is outside their religious system 
or community. It is the Hindu alone who ac- 
cepts that there can be any number of paths 
leading to the Divinity, and therefore, respects 
everyone. As we quoted before the words of 
Swami Vivekananda, ‘There is tremendous re- 
ligious persecution yet in every country ... The 
little toleration that is in the world, the little 
sympathy that is yet in the world for religious 
thought, is practically here in the land of the 
Aryas (Hindus, the followers of Vedas], and 
nowhere else.° [emphasis added] 

Everyone feels comfortable in India or in the 
Hindu society, and that is because of Dharma. 
It is the Dharma-based culture of this land 
which makes this natural and spontaneous fu- 
sion of people belonging to different races and 
religions possible. 
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Sri Ramakrishna’s Temple at Belur 
Math—A Perfect Model of Bharatiya 
Samskriti and Samaj 


One of the beautiful replicas of Bharatiya samaj 
and samskriti is to be found in Sri Ramakrish- 
na’s temple at Belur Math. You may think this 
comparison to be strange. It is not strange. For 
those who have visited this temple, the idea will 
be easily made clear. When one gets into the 
temple through the main entrance, one has to 
walk through the zat-mandir or main hall and 
finally reach the garbha-griha or the sanctum 
sanctorum. Standing in front of the garbha-griha, 
one sees Sri Ramakrishna’s image installed there. 
It is actually Dharma that is installed there in the 
form of Sri Ramakrishna. Sri Ramakrishna is the 
embodiment of Dharma. He is the very embodi- 
ment of the idea of ‘the Divinity of the soul, of 
the idea of ‘ekam sat vipra bahudha vadanti, of 
the idea that ‘the purpose of human life is to ex- 
perience the Divine’ He is the embodiment of 
everything that the Hindu Sanatana Dharma 
talks about. 

Now when we have Dharma in the form of 
Sri Ramakrishna seated in the garbha-griha, in 
the core of the building, what happens? Because 
there is Dharma at the core of the building, 
one finds in that building the arts and archi- 
tectures of different religions and races blend- 
ing with each other with a natural smoothness 
which leaves us awestruck. We find all the gods 
and the goddesses of the Vedic pantheon, the 
Vedic architecture, smoothly blending and fus- 
ing with the Buddhist architecture, with the 
Christian architecture, with the Islamic archi- 
tecture, and with other architectures and arts. 
What a wonderful specimen of India we find 
in the Belur Math temple! Just like India or 
the Hindu society, where, owing to the pres- 
ence of Dharma in its core, different groups of 
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people following different faiths live together 
and blend with each other effortlessly, in Sri 
Ramakrishna’s temple at Belur Math we find 
different architectures of different religions 
blending with each other because of the pres- 
ence of Dharma at its centre. Itis Dharma alone 
that makes this possible. It is only through the 
lens of Hindu Dharma that we can understand 
the uniqueness of India and Hindu society and 
never through the spectacle of the West or the 
Semitic faiths. 

This Dharma is the basic building block of 
the Bharatiya samskriti and sabhyata. India, right 
from her beginnings, was a Dharma-based na- 
tion, and it should be so even now and also in 
the future. The Hindu-Dharma base of Bharat 
needs to be formally endorsed and accepted. 
Then alone will the infinite potential of Dharma 
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The Universal Temple of Sri Ramakrishna at Belur Math 


be fully unleashed and manifested for the good 
of Bharat as well as the entire humanity. 

We need to remember that Sri Ramakrishna 
and Swami Vivekananda’s advent was for the pur- 
pose of dharma-samsthapana, that is, re-establish- 
ing this Dharma. It is this universal Dharma alone 
which can guide humanity towards peace and 
harmony. All glory to Hindu Dharma—Sanatana 


Dharma and to the punya bhumi Bharata. 8 
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The Torchbearers of Swami Vivekananda 


Swami Dakshajananda 


(Continued from the previous issue) 


The Virtues of a Versatile Man 
N 17 FEBRUARY 1896, Swami Viveka- 
() nanda wrote to his disciple Alasinga 
at Chennai: “Your brother-in-law has 
been editing the paper efficiently. He is a ripe 
scholar and indefatigable worker:* 
The brother-in-law referred to here was Prof. 
M Rangacharya, a man of high accomplishments 
in Southern India. Knowing this extraordinary 
man will help us to understand Swamiji’s life 
better. It was not without reason that Ranga- 
charya was also asked to represent Hinduism at 
the World Parliament of Religions in Chicago! 
Before rolling on, let us meet some of the 
prominent personalities who had come into con- 
tact with Swamiji. 


Live for others 


During his wandering days, Swamiji stayed with 
kings and labourers alike. His sojourn with the 
former group inspired them to serve the poor. 
Many of them were reduced to mere landlords 
under British rule then. Nevertheless, they had 
the means to alleviate the suffering of the people 
from widespread poverty. But Swamiji enjoyed 
the company of the poor for their simplicity 
and devotion. He felt one with them in their 
toils and tears. 

Propagating religion asa realisation of the div- 
inity within us was Swamiji’s Mission, no doubt. 
But he had to lay the foundation for it by edu- 
cating the illiterate masses, and re-educating the 
literate and rich in line with national ideals: Tyaga 
(sacrifice, renunciation) and Seva (selfless service). 
For that, poverty alleviation was his priority. The 
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grim condition of the poor prompted him to go 
abroad and collect money for their sake. 

As a preparatory task, Swamiji went about 
studying the society both at higher and lower 
levels. He taught lessons by personal example. To 
break the taboo of casteism and ‘Don’t touchism’, 
Swamiji lived with Dr Padmanabhan Palpu at his 
house in Bangalore. As seen earlier, the doctor 
was forced out of his home state Kerala twice 
because he belonged to a lower caste! 

The Maharaja of Mysore Sri Chamarajendra 
Wadiyar played host to Swamiji during his stay 
in Mysore. Deeply impressed with Swamiji, the 
Maharaja lavished gifts on him and wanted to 
do Pada Pija (worship of his holy feet), which 
in the Hindu tradition was offered either to a 
God-man or Guru. Swamiji spoke his mind that 
he intended to go to America to preach the gos- 
pel of Vedanta. ‘And what I want; he added, ‘is 
that the West should help us in improving our 
material condition by providing us with the 
means of educating our peoples in modern agri- 
culture, industries and other technical sciences.” 
The Maharaja promised, then and there, the ne- 
cessary money to defray his travelling expenses; 
but for reasons best known to himself—one per- 
haps being his vow to visit Rameswaram first, 
the Swami declined the Maharaja's offer for the 
present. But from that day, the Maharaja and his 
Prime Minister regarded him as ‘the man born 

for the regeneration of India’? 

The well-known quote of Swamiji, ‘They 
alone live who live for others, the rest are more 
dead than alive’ was written to Mysore Maha- 
raja. Exhortation apart, it had a portent message 
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too to the addressee! This letter to the Maha- 
raja by Swamiji from Chicago was dated 23 June 
1894. Within 6 months, on 28 December 1894 
at the age of only 31, the Maharaja prematurely 
died of diphtheria in Kolkata. 

Now, let us reread those immortal lines in 
the fuller context which had more than one mes- 
sage to the Maharaja: ‘My noble Prince, rhis life 
is short, the vanities of the world are transient, but 
they alone live who live for others, the rest are more 
dead than alive. One such high, noble-minded, 
and royal son of India as your Highness can do 
much towards raising India on her feet again 
and thus leave a name to posterity which shall 
be worshipped.” 

In his short span of six years as ruler, the 
Maharaja left an indelible mark on the Mysore 
state. The impact of Swamiji on Maharaja cannot 
be overemphasised. His contributions to Mysore 
state were: 

He gave primacy to women’s education and 

founded the Kannada Bashojjivini School. He 

gave a fillip to the industrialization of the King- 
dom of Mysore by instituting several industrial 
schools and conducting the annual Dasara In- 
dustrial Exhibition. He facilitated the founding 
of Agricultural Banks to help finance farmers and 
initiated life insurance for government employees. 

Many of the most famous landmarks of Mysore 

and Bangalore owe their existence to him.” 

Swamiji wrote to Alasinga: “The Maharaja 
of Mysore is dead—one of our greatest hopes. 
Well! the Lord is great. He will send others to 
help the cause’® 

The Maharaja was also one of the chief spon- 
sors of Swamiji’s travel to Chicago. The Maharaja 
got a phonographic record of Swamiji’s golden 
voice! With the passage of time, the invaluable 
record, unfortunately, became irretrievable! No 
photograph of Swamiji and the Maharaja to- 
gether was taken at that time. However, a casual 
painting by a contemporary artist M A Azeez 
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‘Swamiji with Mysore Maharaja — A Painting by MA Azeez 
gives us some satisfaction. Azeez was part of 
the royal family’s artists.’ (‘The author visited 
a Museum curator at Chennai (The Hepzibah 
Institute of Heritage Conservation) who was in 
possession of this painting. It was given for res- 
toration by someone but was left unclaimed.] 


The Blessed Father and Son 


Winding up his visit to Karnataka and a couple 
of places in Kerala, Swamiji came to Trivandrum 
and arrived at the house of Prof. K Sundararama 
Iyer. One of the most enthralling and elaborate 
reminiscences about Swamiji was from the pro- 
digious pen of Prof. K Sundararama Iyer. His 
twin accounts of the Navaratri or nine nights 
with Swamiji in Trivandrum and then later in 
Chennai, provides us with an invaluable intimate 
account of Swamiji. 

A few excerpts from it: 

Within a few minutes’ conversation I found 

that the Swami was a mighty man. Having as- 

certained from him that since leaving Ernaku- 

lam he had taken almost nothing, I asked him 
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Prof. K Sundararama lyer and K S Ramaswami Shastri 


what food he was accustomed to. ‘Anything 
you like; we sannyasis have no tastes, he replied. 
We talked a little, as there was yet an interval 
of a few minutes before dinner. On learning 
that the Swami was a Bengali, I observed that 
Bengalis had produced many great men—and, 
foremost of them all, was the Brahmo preacher, 
Keshabchandra Sen. It was then that the Swami 
mentioned to me the name of his guru Sri 
Ramakrishna, and expatiated briefly on his emi- 
nent spiritual endowments, and took my breath 
away by the remark that Keshab wasa mere child 
when compared with Sri Ramakrishna. 


Here, we have to bear in mind a special thing. 
Swamiji always had been reluctant to speak about 
Sri Ramakrishna to anyone and everyone unless 
he was sure of that person's spiritual calibre and 
role in his furure Mission. This was one of those 
amazing moments. K Sundararama Iyer and 
his son K $ Ramaswami Sastri—both enjoyed 
the holy company of Swamiji intimately. They 
both later contributed to the development of 
Ramakrishna Mission Students’ home in Chen- 
nai. K § Ramaswami Sastri in his memoirs writes: 


I passed my Matriculation in 1892 and joined 
the Maharaja's College, Trivandrum, for the 
Intermediate class. It was at this juncture, to- 
wards the end of 1892, that fate threw me into 
Swamiji’s holy company. 

Swamiji was then unknown to fame but felt 
a great urge to spread Hinduism and spirituality 
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all over the world. One morning while I was 
in my house, he came unexpectedly. I found 
a person with a beaming face and a tall, com- 
manding figure. He had an orange-coloured 
turban on his head and wore a flowing orange- 
coloured coat which reached down to his feet 
and round which he wore a girdle at the waist. 

Swarniji asked me: “Is Profesor. Sundarar: 
aman here? I have brought a letter to be de- 
livered to him, His voice was rich and full and 
sounded like a bell. Well does Romaini Rol- 
land say about the voice: ‘He had a beautiful 
voice like a violoncello, grave without violent 
contrasts, but with deep vibrations that filled 
both hall and hearts. Once his audience was 
held he could make it sink to an intense piano 
piercing his hearers to the soul? I looked up 
and saw him and somehow in my boyishness 
and innocence (I was only fourteen years old 
at that time) I felt that he was a Maharaja. I 
took the letter which he gave and ran up to 
my father who was upstairs and told him: ‘A 
Maharaja has come and is waiting below. He 
gave this letter to be given to you.’ My father 
laughed and said: ‘Ramaswami! What a naive 
and simple soul you are! Maharajas will not 
come to houses like ours.’ I replied: ‘Please 
come. I have no doubt that he is a Maharaja’ 
My father came down, saluted Swamiji, and 
took him upstairs. After a pretty long conver- 
sation with Swamiji, my father came down 
and said to me: ‘He is no doubt a Maharaja, 
but not a king over a small extent or area of 
territory. He is a king of the boundless and 
supreme domain of the soul.” 


Maharaja, indeed! Ramaswami hada rare op- 
portunity of entering Swamiji’s room at Belur 
Math during the latter part of his life. He wrote 
in an ecstatic mood, 


Tentered the holy room with deep devotion 
and bated breath. It overlooks the river Ganga 
(Hooghly). The room throbs with an atmos- 
phere that is sacred, solemn, and serene. I drank 
with brimming eyes the beauty of the grand view 
from the room and deeply felt the holiness of the 
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place. I sat there in meditation for a while, think- 
ingioe Swami Vivekanafida and of his peceless 
services to India, to Hinduism, and to the cause 
of spirituality all over the world. While inside 
that room where Swami Vivekananda once lived, 
[felt that the divine fame of spiritual knowledge 
(jnana-dipa, as referred to by Shri Krishna in the 
Gita), was lighted in my heart."° 
After the Trivandrum episode, Sundararama 
Iyer introduced Swamiji to Prince Martanda 
Varma, then a student under him. 


Aswathi Thirunal Marthanda Varma 


Aswathi Thirunal Marthanda Varma, B.A., 
(1871-1900), the nephew of Maharajah Moolam 
Thirunal of Travancore, was celebrated as an 
early amateur photographer. The Life of Swami 
Vivekananda says: “The Prince was struck, like all 
others who came into contact with him, with the 
Swami’s striking figure and attractive features; and, 
being an amateur photographer, asked the Swami 
for a sitting and took a fine photograph which he 
skillfully developed into an impressive picture?” 
‘This photograph was later shown in an exhibi- 
tion conducted at Madras Museum. The print cur- 
rently housed at Belur Math was sourced by Swami 
Brahmananda, a monastic disciple of Sri Rama- 
krishna, when he visited Travancore in 1916. While 
stationed in Trivandrum, Swami Brahmananda 
came to know that a photograph of Swamiji was 
taken by the Prince of Travancore at the palace and 
expressed an interest to procure a print of the same. 
Tt is known that the negative of the picture was se- 
cured by P Seshadri Aiyer from D’Cruz, the Goy- 
ernment Photographer (Ref: Letter from Swami 
‘Trilokyananda, R.K. Mission, Calicut, 1962).’? 
Sundararama Iyer writes further: 


The Swami's presence, his voice, the glitter in 
his eyes, and the flow of his words and ideas 
were so inspiring that I excused myself that day 
from attending at the Palace of the late Mar- 
tanda Varma, the First Prince of Travancore, 
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who was pursuing 
for his M.A. degree 
under my tuition. 
.. [took him in the 
evening to the house 
of Prof. Rangacha- 
rya, who was then 
professor of Chem- 
istry in the Trivan- 
drum College, ... 
who was even then at 
the height of his rep- 
utation as a scholar 
and man of science 
not only in Travan- 
core, but throughout Southern India. Not find- 
ing him at home, we drove to the Trivandrum 
club. There I introduced the Swami to various 
gentlemen present, and to > Prof. Rangacharya 
when he came in later on." NG 


(To be continued) 
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Stories of Vedanta Monks 


Swami Chetanananda 


(Continued from the previous issue) 


Swami Gambhirananda (contd.) 


HEN I RETURNED to India in 1982, 
Swami Gambhirananda was staying 
in a building behind the main temple 


at Belur Math. One day I said: ‘Maharaj, your 
Sri Ramakrishna Bhaktamalika | Disciples of 
Sri Ramakrishna] should be expanded because 
much new information has since been uncov- 
ered. He said: “Who will do it? I cannot see very 
well’ Nonetheless, in spite of his poor eyesight, 
the swami continued his literary work. During 
this time, with the help of his attendants he re- 
vised Yuganayak Vivekananda and also trans- 
lated Sri Shankaracharya’s commentaries on the 
Bhagavadgita and Chandogya Upanishad. I sug- 
gested that he send the manuscript of the Gita to 
Swami Gabhirananda at Trichur because the lat- 
ter used to bea proofreader at Advaita Ashrama, 
and he had gone through the press copy of Eight 
Upanishads that Swami Gambhirananda had au- 
thored. He took my suggestion. 

One day Swami Gambhirananda said: ‘When 
I was the General Secretary, I had a refrigera- 
tor where I kept fruits and sweets, but I did not 
bring it with me when I moved into this build- 
ing. Devotees bring sweets, but they get spoiled 
quickly due to the warm weather. 

I said: ‘Maharaj, I shall present you with a 
refrigerator. Swami Gambhirananda asked: 
“Where will you get the money?’ I said: “You 
need not worry. I have some money. The devotees 
have given me enough funds for my pilgrimage? 

‘The swami practised renunciation in every way. 
After I insisted, he agreed to accept a refrigerator. 
Then he said: ‘Go to Nirliptananda at the monas- 


tery office and talk to him about this’ He always 
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followed the protocols of the Order. I immedi- 
ately went to the office, talked to Swami Nirliptan- 
anda, and arranged to get a refrigerator for Swami 
Gambhirananda’s use. He was very happy. 

Here in the US, devotees present me with 
warm garments, money, and so on as Christ- 
mas gifts. I used to send some money to Swami 
Gambhirananda every year. He once wrote to 
me: ‘I do not have any needs. If you can, please 
send some money to your widowed mother in- 
stead. I wrote back to him that with the money I 
was sending, he might be able to at least pay for 
the boy who cooked for him. He always tried not 
to incur any extra expenses for himself. In this 
connection, I remember the saying of President 
John F Kennedy: ‘Ask not what your country can 
do for you, but what you can do for your country. 
Swami Gambhirananda offered his body, mind, 
spirit, and everything to the Ramakrishna Order. 

When he became the president of the Order, 
the swami wrote to me that I did not need to 
send money to him anymore; offerings from 
the devotees were enough for him. Neverthe- 
less, I continued to send some money. When I 
visited Belur Math in 1986, Swami Gambhira- 
nanda said: ‘Look, this is Belur Math; you can 
find everything here. You just have to make some 
noise. Let me know if you need anything.” He 
also said: “Don’t buy any cloth or shawls. I receive 
alot of those at the time of initiation ceremonies. 
Take freely from what I have. Also, take some of 
the silk cloths with you. Here people criticise us 
if they see all-renouncing monks wearing silk 
garments, but there [in the US] people won't 
mind. Then he asked his attendants to give me 
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anything I needed from his stock so that I would 
not spend the Master's resources unnecessarily. 

As long as Swami Gambhirananda was alive, 
every time I went back to India we talked for a 
long time about spiritual life, the lives of senior 
monks of the past generation, and so on. In add- 
ition, we corresponded through letters. Time 
marches on, but memories remain. My memories 
of Swami Gambhirananda are heartwarming and 
highly inspiring. 

Part 2 

[ This second part is taken from the introduction 

to the book Swami Gambhirananda: Ek Ma- 

hajibaner Katha. I wrote this introduction to 
put the book in context for readers not familiar 
with his life. It has been thirty years since Swami 

Gambhirananda left his body, but I still hear 

about his noble life and great character from 

monks and devotees. Our scriptures say that 
youth, wealth, human life, and the mind are all 
in flux, but one who has attained fulfillment, lives 
forever. The wonderful life and legacy of Swami 

Gambhirananda have made him immortal in 

the history of the Ramakrishna Order: 

Icis not desirable or fair to drag someone down 
to the realm of names and forms and limit him 
by singing his praise after he has passed on to the 
realm beyond name and form. The human mind, 
however, revolves around love and affection, and 
naturally wants to stay in touch with near and 
dear ones through loving memories. This me- 
morial volume of Swami Gambhirananda isa col- 
lection of memories of many monks and devotees. 

History is ever flowing; the march of events 
never stops. History does not flow uniformly, but 
is rather full of ups and downs. One can look at 
the history of the Roman and Moghul empires, 
and the history of Buddhism and Christianity, for 
examples. The history of the Ramakrishna Order 
is not limited to Sri Ramakrishna, Sri Sarada 
Devi, Swami Vivekananda, and the monastic 


and householder disciples of Sri Ramakrishna. 
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Swamiji said that the spiritual current of the 
Ramakrishna Order will continue for 1,500 years. 
It is a huge mistake to think that the history of 
the Ramakrishna Order ends with the direct dis- 
ciples of the Master. Swami Vijnanananda was 
the last direct disciple of the Master to serve as 
the President of the Order. After him, Swamis 
Shuddhananda, Virajananda, Shankarananda, 
Vishuddhananda, Madhavananda, Viresh- 
warananda, Gambhirananda, Bhuteshananda, 
Ranganathananda, Gahanananda, and Atmas- 
thananda have served as presidents. The detailed 
history of the lives and activities of these exem- 
plary monks and other great monks who have 
nourished the spiritual tradition of the Rama- 
krishna Order is immensely valuable. 

How many people now know about the life 
and contributions of Swami Shuddhananda? He 
will be forever remembered for translating some 
of Swamiji’s most celebrated works. And the way 
in which Revered Swami Virajananda painstak- 
ingly collected all the details of Swamiji’s biog- 
raphy and compiled his Complete Works has no 
parallel. As far as we know, there is no detailed 
account of the contributions by monks such as 
Swamis Shankarananda, Vishuddhananda, Mad- 
havananda, Vireshwarananda, Gambhirananda, 
or Bhuteshananda, who gave their all to ameliorate 
the Ramakrishna Order. Swami Shraddhananda 
wrote a historical work, The Story of an Epoch, 
which is based on Swami Virajananda’s diaries. 
Later, memorial volumes on Swami Madhavananda 
and Swami Bhuteshananda were compiled and 
published by devotees. We heartily welcome this 
memorial volume on Swami Gambhirananda. 
Through this, we shall get a glimpse of his activ- 
ities, character, and personality. If this work had 
been initiated right after his departure, perhaps we 
could have also collected reminiscences of monks 
and devotees who were his contemporaries. 

(Continued on page 703) 
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REVIEWS 


For review in PRABUDDHA BHARATA, 


publishers need to send two copies of their latest publications 


Hindu Pluralism: Religion 
and the Public Sphere in 
Early Modern South India 


in Elaine M Fisher 


Hindu Pluralism 


University of California Press, Oak- 
land, California. Website: bttps:// 
www.ucpress.edu. 2017. 297 pp. 
$34.95. PB. ISBN 9780520293014. 


wami Vivekananda in his famous Chicago Ad- 

dress endorsed a brand of Hinduism which 
would be a synthesis of the best of Eastern and 
Western religious traditions. The synthetic na- 
ture of Hinduism that Swamiji advocated, forms 
the crux of India’s religious character, which has 
an elastic power to provide cohesive space to dif- 
ferent religions. 

Elaine Fisher’s well-researched book Hindu 
Pluralism: Religion and the Public Sphere in Early 
Modern South India (2017) is a timely addition 
to the discursive sphere of Indian academia. One 
line of argument over Hindu identity that has en- 
gaged religious historians is whether the concept 
of a unified Hindu identity is a result of India’s 
colonial encounter with Britain or was it in ex- 
istence in the pre-colonial era. Scholars like the 
German Indologist Paul Hacker claim that any 
solidification of Hindu identity would inevitably 
veer towards fundamentalism and that the con- 
temporary Hindus have nothing much in com- 
mon with their pre-modern ancestors. Though 
this strand of thought has held its ground in aca- 
demic circles, in recent years, scholars in religious 
studies like David Lorenzen in ‘Who Invented Hin- 
duism? (first published as an essay in 1999 and 
then as the titular essay in a volume in 2006) has 
critiqued such an established paradigm. More re- 
cently, Andrew Nicholson’s monograph ‘Unifying 
Hinduism’ (2010) has underscored the necessity 
of excavating into Hinduism’s medieval past to 
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discover a sense of Vedic unity that has existed for 
centuries. Much of Nicholson’s book concentrates 
on the work of the 15th century (16th century, ac- 
cording to others) Indian religious philosopher 
Vijnanabhiksu who proffered a synthesis of diver- 
sified religio-philosophical thoughts. Fisher also 
focuses majorly on one figure, the seventeenth- 
century poet and Saiva theologian Nilakantha 
Diksita, and his Tamil religious text Tiruvilaiyatal 
Purdnam, or ‘Sacred Games of Siva’, which can be 
called a local epic (sthala-purana). Premised upon 
Fisher’s doctoral thesis at Columbia University 
in 2013, Hindu Pluralism maps the early stages 
of the Smarta-Saiva religious tradition in South 
India and concentrates on readings of the reli- 
gious writings of Saiva theologians. 

Fisher draws on the social system theory of 
the German sociologist Niklas Luhmann who 
emphasised that social systems are primarily sys- 
tems based on communication to explore ‘how 
Hindu identities were experienced, performed, 
and re-created in the religious ecosystem of early 
modern South Asia’ (4) (emphasis mine). Fisher 
approaches this ecosystem by closely studying 
the Smarta-Saiva (Tamil Brahmin) community in 
early modern Madurai. While apprising Fisher’s 
treatment of sectarianism, one is reminded of the 
German theologian Ernst Troeltsch’s distinction 
between Church and sect. Fisher qualifies this by 
asserting that there has never been one unified 
Hindu church under which different sects clashed. 
Rather, Hinduism is characterised by pluralism, a 
co-existence of different sects. Citing one anec- 
dote from 1598, Fisher claims that despite such oc- 
currences, religious sectarian differences in India 
had never been close in scale to the religious wars 
fought in Europe. Rather Hinduism in India is 
pluralistic as Vishnu does coexist with Shiva as 
part of the Holy Trinity of Hindu gods (the third 
being Brahma). 

Another strand of thought that Fisher engages 
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with is the emic nature of Indian religious inclu- 
sivism which distinguishes itself from etic models. 
In the Western world, religion is treated to be a 
component of the private sphere whereas in India, 
religion is very much part of the public sphere 
and stand on its own. The Indian religious pub- 
lic sphere has long been characterised by tolerant 
inclusiveness. This is in line with what Jeffrey D 
Long contended in A Vision for Hinduism (2017) 
when he showed how visionaries like Sri Rama- 
krishna and Mahatma Gandhi ushered in a Hin- 
duism that is universal, eternal, and is worthy of 
being elevated as a world religion. 

Fisher’s method is that of discursive analysis of 
the less explored historical archives. She focuses 
on the religious writings of Sanskrit theologians. 
She writes as a historian rather than a hardcore 
theologian and this brings a liveliness to her nar- 
ration which, in turn, is often streaked with sig- 
nificant anecdotes. In chapter one, she traces the 
emergence of the Smarta-Saiva religious commu- 
nity as an autonomous one. This veered away from 
the Vedic traditions and other Vaishnavik reli- 
gious traditions to integrate with the philosophy 
of Advaita Vedanta. Fisher charts how this is cul- 
minated in Nilakantha Diksita. 

Chapter two studies further the writings of 
Nilakantha Diksita closely to trace how the major 
structural features of the Smarta-Saiva commu- 
nity got transformed as it experienced an im- 
brication with the south Indian Sankaracarya 
lineages, cantered institutionally at Sringeri and 
Kanchipuram and the Srividya school of Sakta 
tantrism. In Chapter three, Fisher explores the 
doctrinal constitution of ‘orthodox’ Smarta 
Saivism especially through its encounter with 
the rival Madhva and Srivaisnava communities. 
She explores this through the religious philolo- 
gical strain in the writings of Nilakantha Diksita. 
Chapter four, which is the longest in the book, 
focuses extensively on Tiruvilaiyatal Puranam 
which emerged initially out of the Tamil literary 
elite tradition and later got cross-pollinated with 
the region’s diverse multilingual culture. Fisher 
shows how Tiruvilaiyatal Purénam or “The Sacred 
Games of Shiva’ became a public performance 
among different religious sects and that contrib- 
uted to religion being a ‘spatial experience’ (25). 
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Social space is an important aspect in Fisher’s en- 
quiry and her monograph explores how in medi- 
eval India religion played an important role in 
shaping up the public space with its plurality and 
multi-linearity. 

Hindu Pluralism, despite being well-re- 
searched, is relatively a delightful read. It is im- 
perative that one requires background knowledge 
to wholesomely grasp the theological density of 
Fisher’s study but her use of anecdotes (the book 
begins with one; of a young Christian researcher 
who learned that one need not change one’s reli- 
gion to become a Hindu as one can be both) pro- 
vides a lucidity that has one intrigued in exploring 
with her a ‘genuinely emic religious pluralism’ 
which existed in medieval south India. Fisher 
writes with clarity and her study is a necessary 
addition to the existing scholarship on the plur- 
alistic core of Hinduism that spans across the ages. 


Saikat Sarkar 
Assistant Professor of English 
Midnapore College (Autonomous) 


(Continued from page 701) 


Who does history remember? In the pages 
of history, there is no room for average people 
or for people who wasted their lives in the lap 
of luxury. Only those who have selflessly given 
their all to the service of humanity are granted a 
place in the pages of history. Swami Gambhira- 
nanda of the Ramakrishna Order was such a 
monk. He will remain alive forever through his 
literary works and his service to the Order. He 
had deep knowledge of three languages: Ben- 
gali, English, and Sanskrit. Books that he wrote, 
compiled, and translated are priceless treasures 
for the Ramakrishna Order and for all sincere 
spiritual seekers. His life and character are still 
discussed among many monks and devotees. It 
is said that when one holy person pays respect to 
another holy person, the latter must have some 
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MANANA 


Exploring thought-currents from around the world. 
Extracts from a thought-provoking book every month. 


Philosophy of Physics: Space and Time 

Tim Maudlin 

Princeton University Press, 41 William Street, Prince- 
ton, New Jersey 08540, usa. Website: https://joww. 
press.princeton.edu. 2015. 200 Pp. $20.95. PB. ISBN 
9780691165714. 


HILOSOPHY OF PHYSICS concerns the whole of 
Pippica reality, considered in a usefully generic 
way. For example, the physical world appears to 
have spatial and temporal aspects, so the existence 
and nature of space and time (or space-time) is 
a central topic. Matter, the sort of stuff of which 
tables and chairs and planets are composed, is a 
similarly central topic. By ‘a usefully generic way’, 
I mean this: the most general question we can 
ask about matter is what sort of thing it is. For 
example, we might hold that matter is made of 
point-like particles, or of fields, or of one-dimen- 
sional strings, or of some combination of these, 
or of something else altogether. Given any one 
of these general accounts, there are further, more 
specific questions: how many sorts of fields there 
are, what the masses of the particles are, and so on. 
We will be concerned with the most general ques- 
tions, rather than the more specific ones. 

Philosophy of physics, as a discipline, is con- 
tinuous with physics proper. The sorts of ques- 
tions we will ask are among the questions 
physicists ask, and among the questions physical 
theories historically have tried to answer. But an 
astonishing amount of physics can proceed with- 
out answers to these questions. For example, the 
science of thermodynamics, as its name suggests, 
initially aimed at providing a precise mathemat- 
ical account of how heat spreads through an ob- 
ject and from one object to another. But we can 
discover quite detailed equations governing heat 
flow and still not have an account of what heat is. 
Is it a sort of fluid (as caloric theory holds) that 
literally flows out of object and into another, or 
a sort of motion (as kinetic theory holds) that is 
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communicated by interaction from one body to 

the other? If all you care about is how long it will 

take a 20-poundiron rod at 200°F to cool to 100°F 
when it is immersed in a large vat of water at 50°F, 
the equations of heat flow can provide the answer. 
But you will be none the wiser, having calculated 

the answer, about the fundamental nature of heat. 
An ironworker may not give a fig about the nature 

of heat, and the philosopher of physics may care 

equally little about the exact time it takes for the 

iron to cool down. A practicing physicist will typ- 
ically care about both but may focus more on one 

or the other at different times. It is characteristic 
of a contemporary physics education that much more 
time is spent learning how to solve the equation and get 
a practical answer for the ironworker than in discuss- 
ing the more ‘philosophical’ questions about the nature 

of heat, or the nature of space and time, or the nature 

of matter. Physics students who are fascinated by 
these more foundational questions can find them- 
selves frustrated by physics classes that refuse to 

address them. 

In physics, space and time (or later, space- 
time) serve as the stage on which the history of 
the physical universe plays out. But space and 
time themselves are elusive entities. The phys- 
ical world present itself to us as a collection of 
things of things and events in space that coexist 
or succeed each other in time. But space and time 
themselves do not appear to our senses: they have 
no colour or flavor or sound or smell or tangible 
shape. What space and time seem rather to have is 
a geometrical structure. The Theory of Relativity 
is presented, first and foremost, asa theory of the 
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REPORTS 


Headquarters 


Dr Subhas Sarkar, Union Minister of State for 
Education, visited Belur Math on 17 August. 

After a gap of four months, Belur Math was 
opened to devotees and visitors on 18 August. 
The entry is restricted however to those who 
have received the vaccination or tested negative 
for Covid. The Math had remained closed since 
22 April in response to the second wave of the 
Covid-19 pandemic. 

To streamline our activities among the youth, 
the headquarters conducted an online orien- 
tation programme on 22 August in which 79 
heads and monastic youth coordinators from 52 
centres in West Bengal took part. 

Official relations between UNESCO and the 
Ramakrishna Mission which were established 
in 2015 have been renewed for a further period 
of five years until 2026. 


New Math Centre 


Ramakrishna Vedanta Centre, Auckland, 
has been affiliated to the Ramakrishna Math. 
Its contact details are as follows: ‘Ramakrishna 
Vedanta Centre, 27 Arawa Street, New Lynn, 
Auckland 0600, New Zealand; phone no.: (64) 
21 229 0369 and email id: <auckland@rkmm. 
org>. The centre was started in 2004 and moved 
to the above premises in 2007. 


News of Branch Centres (in India) 


Ramakrishna Mission Ashrama, Narainpur 
inaugurated a few buildings and facilities on its 
main campus and Akabeda campus in July and 
August. 

Ramakrishna Mission Ashrama, Ran- 
chi-Morabadi launched Prabuddha Gram, 


a quarterly magazine on agriculture and rural 
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Ramakrishna Vedanta Centre, Auckland, New Zealand 


development, on 21 July. With the publication 
of this bilingual magazine in Hindi and Eng- 
lish, the centre has discontinued its earlier Hindi 
monthly Divyayan Samachar. 

Mr Arif Mohammed Khan, Governor of 
Kerala, visited Ramakrishna Mission, Delhi 
on 5 August. 

Mamata Banerjee, Chief Minister of West 
Bengal, felicitated thirteen tribal students of our 
Ramakrishna Mission Vidyamandira (EMRs), 
Jhargram on 9 August for their good academic 
record in class 10 and class 12. 

Srimat Swami Smarananandaji Maharaj, 
President, Ramakrishna Math and Ramakrishna 
Mission, inaugurated the new building for ‘Ma 
Sarada Charitable Dispensary and Pathology 
Centre’ of Ramakrishna Math, Baghbazar 
through virtual mode on 15 August. 

In a programme to mark Indian Inde- 
pendence Day (15 August), Sri Pushkar Singh 
Dhami, Chief Minister of Uttarakhand, pres- 
ented a certificate to Vivekananda Netralaya 
of Ramakrishna Mission Ashrama, Dehradun 
in recognition of the medical services provided 
during the Covid-19 pandemic. In similar pro- 
grammes held on that day, local government au- 
thorities honoured New Delhi, Shivanahalli, 
and Thanjavur centres for their relief activities 
during the pandemic. 
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Sri Arjun Ram Meghwal, Union Minister 
of State for Parliamentary Affairs and Culture, 
visited Ramakrishna Mission Vivekananda 
Smriti Mandir, Khetri on 17 August. 

Sri L Murugan, Union Minister of State 
for Information and Broadcasting, and Sri M 
Subramanian, Minister for Health and Family 
Welfare, Government of Tamil Nadu, visited 
Vivekanandar Illam, Chennai, a sub-centre of 
Ramakrishna Math, Chennai on 19 August. 

Dr Mahendra Munjapara, Union Minister of 
State for Woman and Child Development and 
AYUSH, visited Limbdi centre on 20 August. 

Sri Pema Khandu, Chief Minister of 
Arunachal Pradesh, inaugurated the new MRI 
scan facility at Ramakrishna Mission Hospital, 
Itanagar on 22 August, the sacred birthday of 
Swami Niranjananandaji Maharaj. On the same 
day, he laid the foundation stone for the proposed 
200-bed hospital building on our centre’s campus. 

A class-12 student of Ramakrishna Mission 
Boys’ Home, Rahara stood first in the West Bengal 
Joint Entrance Examination 2021 at the state level. 
Mamata Banerjee, Chief Minister of West Bengal, 
personally congratulated the boy over the phone. 

A class-10 student of Ramakrishna Mission 
Vidyapith, Purulia who took part in Horizon 
2100, an international online competition on sci- 
entific works conducted by the Center for Mod- 
eling the Future, Moscow, Russia, was awarded a 
diploma for designing a tiny rocket. 


Values Education and Youth Programmes 


Ramakrishna Mission, New Delhi conducted 
25 online workshops on values education from 
25 July to 26 August. In all, 2,435 teachers and 
parents participated in these programmes. 
Ramakrishna Math, Hyderabad held a 
month-long online programme for children 
from 5 July to 5 August in which 350 children 
took part. The programme included Vedic 
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chanting, bhajans, yogasanas, and classes on 
moral values. 

Ramakrishna Math, Naora conducted a 
training programme on 4 August in which 200 
teachers took part. 


Relief 


Covid-19 Relief: Some of our centres continued 
Covid-19 pandemic relief work in the form of dis- 
tribution of groceries, cooked food, sanitizers, and 
medicines to the needy, and did other necessary 
services: India: (i) Kerala: (a) Haripad (b) Kochi 
(c) Koyilandy (d) Thiruvalla. (ii) Maharashtra: 
Mumbai centre is running a free vaccination 
centre in which 3,182 doses were administered be- 
tween 29 July and 28 August. (iii) Tamil Nadu: 
Salem centre handed over a washing machine, a 
hydro extractor, a tumbler dryer, and a SS soap 
soda storage tank toa hospital in Salem on 4 Au- 
gust. (iv) Uttar Pradesh: Varanasi Home of Ser- 
vice centre is running a vaccination centre where 
7,021 persons received vaccination from 26 July to 
21 August. (v) West Bengal: (a) Bagda (b) Ra- 
hara centre arranged vaccination for 814 persons 
from 18 March to 27 July. (c) RKMVERI, Belur, in 
cooperation with Narendrapur centre and other 
organisations conducted a Covid vaccination 
drive in which 834 people received vaccination 
from 25 July to 1 August. (d) Saradapitha centre, 
Belur, started an RT-PCR testing centre in which 
272 tests were conducted and a vaccination drive 
in which 2,783 persons received vaccination from 
17 May to 4 August. Bangladesh: Bagerhat. 

Flood Relief: Floods triggered by incessant rains 
caused damage to people's life and property in 
some parts of Bihar and West Bengal in August. 
In response to the calamity, 9 of our centres con- 
ducted relief operations: (i) Bihar: Patna (ii) 
West Bengal: (a) Antpur (b) Gourhati (c) Icha- 
pur (d) Kamarpukur (e) Malda (f) Medinipur 
(g) Rahara (h) Saradapitha centre, Belur. 08 


Prabuddha Bharata October 2021 


SRI RAMAINRIISISINA, 9 
[) 
S) BUATRVAINZAUMA 


e Electrical & Fire monitoring system engineers. 

e Consultant and Government licenced Engineers 

e Engaged in the electrification of National Capital Region 
(Delhi Under BSES Rajdhani and Yamuna Power Ltd & 
Greater Noida under Noida Power Company Ltd) 


Registered Office: Corporate Branch: « 
4/24 Siraj Ud; arn loor)* ; 


Sri Ma Trust 
Sri Ramakrishna Sri Ma Prakashan Trust 


Sri Ma Trust is a charitable and non-profit making organization engaged in propagating Indian 
culture with special emphasis on the life and teachings of Sri Ramakrishna Paramahansa and Sri 
M. This Trust was founded by Swami Nityatmananda on December 12, 1967 in the memory of his 
revered first guru Sri M. — a person who inspired in him a feeling for living the life of a tapasvi for 
the realization of God for obtaining eternal peace and happiness in the midst of normal occupation. 


PUBLICATION LIST AND AUDIO PEN DRIVE 
HINDI SECTION 


Sri Sri Ramakrishna Kathamrita 

M. (Mahendra Nath Gupta) elaborated his diaries in five parts of ‘Sri Sri Ramakrishna 

Kathamrita’ in Bengali which were first published at Kathamrita Bhawan, 13/2 Guru Prasad 

Chaudhury Lane, Calcutta in the years 1902, 1905, 1908, 1910 and 1932 respectively. They 

are now available in Hindi edition, being word by word translation of the original five parts. 
Volumes | to V Rs. 1000 (postage 100) = 1100 


Sri Ma Darshan 
Swami Nityatmananda lived in the company of Sri M. for a long time. Swami ji also 
maintained a diary and elaborated it in sixteen parts of Sri Ma Darshan (glimpses of 
M/s life as seen and experienced by Swami ji). This set of 16 books was first 
published in Bengali. This Hindi edition is a word by word translation of the original 
Bengali Sri Ma Darshan. 

Volumes | to XVI Rs. 1300 (postage 150) = 1450 


ENGLISH SECTION 
| Sri Sri Ramakrishna ili M., the Apostle & the 
Kathamrita Evangelist 
{ Volumes | to V ry " Volumes I to XVI 
Rs. 1000 (postage 150) = 1150 Rs.2200 (postage 225) = 2425 
Life of M. and Sri Sri P A Short Life of M. 


Ramakrishna Kathamrita 
Rs. 150 (postage 35) = 185 


Rs. 50 (postage 25) = 75 


BENGALI SECTION PEN DRIVE 


i een) Sri Ma Darshan 
fii}| Volumes | to XVI 


=" Rs, 1440 (postage 150) = 1590 


Audio Pen Drive - Bengali 
5 Volumes 1 to 5 of Sri Sri 
Ramakrishna Kathamrita 


Rs. 590.00 


ALL ENQUIRIES AND PAYMENTS SHOULD BE MADE TO: 


+o 
SACRE SRIMATRUST 

579, Sector 18-B, Chandigarh — 160 018 India Phone: +91-172-272 44 60, 
‘ Email: SriMaTrust@yahoo.com +91-8427-999-572 


wae To buy books online, visit: https://www.kathamrita.org 
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New CRefeased Rooks 
THE STORY OF 
INDIA-JAPAN RELATIONSHIP 


SWAMI VIVEKANANDA & OKAKURA TENSHIN, 
THE MODERN ERA PIONEERS 


SWAMI MEDHASANANDA 


‘The Story of India-Japan Relationship by Swami Medhasananda, head of the 
Vedanta Society of Japan, explores with great detail the friendship between 
Swami Vivekananda and Okakura Tenshin, including their meetings and 
mutual influences. 

Swami Vivekananda was a staunch admirer of Japan for various reasons,| 
and so was Okakura an ardent admirer of India. The study of their chemistry 
makes for an illuminating understanding of Indo-Japan relationship, 
especially in the nineteenth and early twenticth-century contexts. 


SHIVAJI 
‘et THE GREAT Sekar MIE EAR SDe 


Shivaji was one of those national leaders whose stature can be compared 
with only a few in human history. His name evokes in us the spirit of valour, 
fearlessness, and energy, and above all, love for one’s Motherland and 
Dharma. Swami Vivekananda had great admiration for him. His legacy as 
an ideal human being, an ideal king, a relentless nation-builder, and an ideal 
servant of his subjects will inspire generations of humanity to come. Deeply 
rooted in his own Dharma, and yet with widest sympathies for other religions, 

Pages: 104 | Price: & 45 he was duty bound to protect his Dharma against the onslaughts of bigoted 
Packing & Postage: © 50 invaders. This was the striking feature of his character. He became a legend 
during his lifetime, and this legend keeps growing, even after three centuries. 


Pages: 512 | Price: € 400 
Packing & Postage: & 75 


Shivaji the Great presents to us Swami Vivekananda’s views about this great 
national leader. Advaita Ashrama is pleased to bring out this book and hope 
that it will inspire the youth of today with pride in their motherland. 


NATION BUILDING THROUGH 
CHARACTER BUILDING 
SWAMI VIVEKANANDA 


Renunciation and service are the twin ideals of India. A strong character is 

built on the foundation of the spirit of RENUNCIATION and SERVICE. 

Ata timewhen India is makinga place for herself on the global stage, 

nothing can be more relevant and necessary than Swami Vivekananda’s 

words of inspiration to dedicate one’s life for the cause of one’s Motherland 

Pages: 80| Price:% 30 through the building of a strong character. This book presents the lucid 

Packing & Postage: 50 © words of Swami Vivekananda on these two fundamental concepts and will 
surely inspire the youth. 


Please write to: 
ADVAITA ASHRAMA, 5 Dehi Entally Road, Kolkata 700 014, India 
Phones: +91-7439664481, 7603067067 Email: mail@advaitaashrama.org 
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New Released Books 


From Darkness to Light 


Selected Writings from Prabuddha Bharata 


Volume I : Writings of Prominent Personalities 
Price: & 351 Volume II : Writings of the Editors of Prabuddha Bharata 


Packing & Postage: < 80 
Prabuddha Bharata, the monthly journal of the Ramakrishna 
Order, was started by Swami Vivekananda in July 1896. In 2021, 
as it celebrated its 125th anniversary, we are greatly delighted to 
present to our readers this two-volume commemorative work titled 
From Darkness to Light. Both the volumes are compilations of select 
articles published in the Prabuddha Bharata during the last 125 years. 
Swami Vivekananda wanted the eternal message of Hindu 
Sanatana Dharma to be spread through this journal all over the 
world. For the last 125 years Prabuddha Bharata has been commend- 
Price: & 350 ably doing this work and has been successful in impacting the 
Packing & Postage: € 80 minds of people everywhere. 


Swami Atulananda pr Hy 


COMPILED & EDITED BY 
SwAMI MADHURANANDA 


Writings of Swami Atulananda is a compilation of selected articles written 
by Swami Atulananda and published in Prabuddha Bharata, the monthly 
magazine of the Ramakrishna Order. In this book readers will be able 
to get a glimpse of Swami Atulananda’s insightful mind as he shares his 
ideas on various spiritual topics. These topics are extremely useful both for 
spiritual aspirants as well as for beginners who are curious to know about Pages: 328 | Price: © 250 


spiritual life. Packing & Postage: € 70 


- : © . : 

Vivekananda—Smrtih 

Rbikou A Code of Law for the Modern Age 
SwaMI KRITARTHANANDA 


Vivekananda Smrti—A Code of Law for the Modern Age—is a well- 
researched compilation of Swami Vivekananda’s ideas on national, 
social, spiritual, religious, and humanistic issues, classified under 
sixteen chapters. Swamiji’s ideas have been rendered into versified 

Pages: 1172 | Price: € 1200 Sanskrit in the style of ancient works on codes of law, like the Manu 
Packing & Postage: € 140 Smrtih and Yajnavalkya Smrtih. 

Please write to:ADVAITA ASHRAMA, 5 Dehi Entally Road, Kolkata 700 014, India 

Phones: +91-7439664481, 7603067067 Email: mail@advaitaashrama.org 

Buy Online: https://shop.advaitaashrama.org/ 


Some of Our Publication... , 


The Gospel of Sri Ramakrishna* 
Mahendranath Gupta / Tr. Swami Nikhilananda 


This book is the English translation of Sri Sri Ramakrishna Kathamrita, the 
conversations of Sri Ramakrishna with his disciples, devotees and visitors, 
as recorded by Mahendranath Gupta, who wrote the book in Bengali under 
the pseudonym of ‘M: The recordings alternate between deep mystical 
experiences and ecstasies, profound utterances about the nature of the 
Ultimate Reality, homely parables and illustrations, animated rendering 
Volume 1 of devotional songs and innocuous humour—giving a detailed, intimate 
Pages 550 | Price 250 picture of Sri Ramakrishna’s daily life from March 1882 to April 1886. 
Volume 2 Translated into English by Swami Nikhilananda, the book contains a 
Pages 554 | Price %200 remarkable ‘Introduction’ by the translator which covers the principal events 
in Sri Ramakrishna’s life, together with brief notes on the people and the 
doctrines associated with him. The book also includes a chronology, a glossary and a useful index. 
‘The book is a mine of inspiration, wisdom and spirituality, and is a must-read for all spiritual seekers 
who wish to drink deep the actual words of the great Prophet and Incarnation of this age. 


* Sale in India, Malaysia, Mauritius, South Africa, and Sri Lanka only. 


Tales and Parables of Sri Ramakrishna 

Compilation 

This book is a vast collection of tales and parables narrated by Sri Ramakrishna. 

Many of his tales and parables are drawn from ordinary domestic and social 

life, and some he had devised based on the Puranic stories. But all convey deep 
spiritual truths cloaked in humorous vein, which bear witness to his keenness of gjg9. 996 

observation and consummate wit. Price X80 


‘The tales and parables are grouped under suitable headings, and the book contains 
a short introduction to the life and teachings of Sri Ramakrishna. 


Sayings of Sri Ramakrishna 

Compilation 

This book is an exhaustive collection of sayings, maxims and parables of Sri 
Ramakrishna. Sri Ramakrishna had seen God face to face, talked with Him, and 
lived united with Him. Hence his spiritual sayings come with a badge of authority 
derived from the Supreme Being Himself. The collection in this book will help the 
readers comprehend spiritual values, practice them in their day-to-day lives, and 
progress along the road to God-realisation. For the benefit of the readers, the book 


Pages 412 
rie 90 contains a brief introduction to the life and teachings of Sri Ramakrishna. 


Advaita Ashrama AUDIOBOOKS are available at Google PlayStore 


Be Google Play | ssetaesivans ana 


Search "Advaita Ashrama and 
audiobook" in Google Play 
Store Books Category 


Audiobooks 


Purchase links are available at 
our website: 
https://ebooks.advaitaashrama.org 
& 

Other Books are available at 
https: //shop.advatitaashrama.org 


[Ohno] 
& 


@ 
ecganesha.ip 
Spiritual Book Store 


books and multimedia 


© + 91-080-4370 4445 
(2 bookstore@eganesha.in 


@ #75, 16° Cross, Off Margosa Road 
Malleswaram, Bangalore 560 055 


www.eganesha.in “You cannot believe in God 
Come, find your SELF here until you believe in yourself” 
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PRABUDDHA BHARATA 


SA Monthly Journal of the Ramakrishna Order started by Swami Vivekananda 


Dear Prabuddha Bharata Members, 


Namaste. In light of the ongoing 195th anniversary celebration of 
Prabuddha Bharata, we have launched the “Prabuddha Bharata Cam- 
paign” in order to promote the magazine and increase the number of 
subscriptions. First, I wish to thank all of you who have thus far joined 
the campaign by enrolling five new subscribers for Prabuddha Bharata 
and request all of you to continue supporting Prabuddha Bharata. Please 
go to the following link for further details about “Prabuddha Bharata 
Campaign”: https://bit.ly/pb_campaign. 

Secondly, over 600 Prabuddha Bharata subscriptions will expire this 
December. If your subscription is going to expire, please renew at the 
earliest so that there will be no break in your receiving the issue. You may 
renew at the following link: https://shop.advaitaashrama.org/subscribe/ 

If you have any queries regarding the expiration date of your sub- 
scription, you may email us at: mail@advaitaashrama.org 

We take this opportunity to also inform you that this month we are 
releasing a new two-volume collection of articles from Prabuddha Bharata 
titled “From Darkness to Light”. You may order your book online through 
our website: advaitaashrama.org. 


May the blessings of the Bhagavan be upon all of you, 


Se ddhdonnde, 


Swami Shuddhidananda 


X Adhayksha 4 
) Advaita Ashrama SS 
4, Ne a A, . Ah 


Be wis Geel 
ie a? SS 


For Prabuddha Bharata Donation QR For Prabuddha Bharata Subcription QR 


Sri Ramakrishna visit 
to M’s Rented House in 
Shyampukur II 


n 1884, Sri M had rented a home in 

Shyampukur for about one year in order to 
escape from the difficulties of living in a joint 
family. 

One woman devotee nicely narrates her 
reminiscence about visiting this home. She 
and her lady friends had purchased a nice 
sweet which was liked by Thakur and had 
gone to Dakshineswar to give it to him. They 
were disappointed to learn that he was not 
there. Ramlal told them that Thakur had gone 
to M's rented home in Shyampukur. Handing 
over the sweets, they proceeded to go to 
Shyampukur. 

The lady devotee narrates her experience: 
“With great difficulty, we found the house. We 
were not then acquainted with the teacher's 
family. Entering the house, we saw the Master 
sitting on a small wooden cot in a small room. 
There was no one near him. As soon as he saw 
us he laughed and said affectionately, ‘Ah, how 
could you come here?’ 

“We saluted him and told him the whole 
story. He was very happy and asked us to sit in 
the room and began to talk on various subjects. 
Those two of us who were elderly sat very 
near the door and the rest, the three of us, in 
a corner within the room, when Pranakrishna 
Mukhopadhyaya, whom the Master called 
‘the fat Brahmin’ came quite unexpectedly. 
Should we have gone out ? No, there was no 
possibility of that. Where had we to go to ? 
There was a window near the door. The two 
elderly ones took their seats there. And the 
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Inside view of room where Thakur was 
entertained at M's Shyampukur rented Home 


rest, the three of us together made our way 
under the cot on which the Master was sitting 
and lay there. Each one of us had her whole 
body swollen on account of mosquito bites. 
What could we do? There was no possibility of 
movement. We were lying still. The Brahmin 
talked for about an hour with the Master and 
left. We then came out laughing. The Master 
was then taken to the inner apartment for 
light refreshments. We accompanied him 
there. The Master afterwards got into the 
carriage to go to Dakshineswar. We all then 
walked back home. It was about 9 p.m. After 
we left, | heard afterwards that the Master 
took dinner at M’s home and then returned to 
Dakshineswar at 10:30 pm. 

“The next day we went to Dakshineswar 
again. The Master then told us: ‘Ah! 1 took 
almost all your sweets; there is only a little 
left over. There was no illness or anything of 
the kind; only the stomach was just a little 
heavy.” The home is located at 4 Telipara 
Lane, Shaympukur, 700 004. 


In loving memory of Dr. Rina Bhar —Dr. Gopal Chandra Bhar 
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The best guide in lifeis strength. In religion, 
as in all other matters, discard everything 
that weakens you, have nothing to do 
with it. 


— Swami Vivekananda 
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